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Chapter 1: Introduction 
 
Indigeneity and what constitutes being indigenous is a continuously debated and contested 
topic, especially with increasing globalisation processes. In the global context, it is a very 
broad and complex subject, where discussions are abound with controversies and contentions, 
even in relation to basic concepts and terminologies (Hall & Fenelon, 2009). Indigenous 
peoples struggle for recognition of their identities, their ways of life, as well as their rights to 
traditional territories and natural resources. The protection of indigenous peoples’ life is one 
of the primary concerns of international law. The change in general approach to indigeneity, 
the Declaration of Universal Human Rights and decolonisation mandate for United Nations 
(UN) member states provided former colonised communities the possibility of being heard 
and recognised (Sowa, 2013). There is, however no universal and unambiguous definition of 
the concept ‘indigenous’. The UN, given the diversity of indigenous peoples, has purposely 
not adopted an official or legally binding definition, but rather provided a set of categories 
that reflect a modern understanding of indigenous peoples. The self-identification is 
considered as a fundamental criterion, among others such as: historical continuity, prior 
occupancy, strong link to territories, non-dominance, distinct language, culture and beliefs 
(Cobo, UNDESA, 2007). This is meant to create a more flexible approach that allows 
indigenous peoples to develop their own understanding of their identities and recognise who 
belongs to them, without external interference. 
Greenlandic Inuit are the original people of Greenland. Their status as indigenous peoples is 
determined by the colonial history with Denmark, furthermore this status is recognised by 
Inuit themselves, by UN, by Denmark, as well as in general on the international scene. The 
population of Greenland (Kalaallit Nunaat) consists of 57,000 of whom 50,000 are Inuit, and 
the Danes have never been numerically superior to the Inuit, in Greenland (Kleist, 2004). The 
Greenlandic Inuit, as indigenous peoples have developed the most extensive system of self-
government, established first as Home Rule in 1979 and replaced in 2009 with self-
government (Dahl, 1993). Indigenous peoples have been historically defined by colonisers, 
the dominating western societies in relation to their own ‘modern’ and ‘progressive’ culture. 
Similarly, in the context of Greenland, over the centuries Inuit were defined by others. 
However Greenland is working on constructing their own collective identity and cultural 
representation. Dahl argues that indigenous peoples often use a discourse of being the ‘other’ 
and emphasise their culture as opposite to culture of colonisers, in order to distance 
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themselves and create unity among the indigenous community. They want to promote 
development that reflects their own ways of life and is based on their own terms and 
conditions (Dahl, 2010). 
In this project our aim is to examine how Inuit assert and negotiate their identity and sense of 
belonging in the postcolonial context, within urbanisation and nation-state structures 
introduced during the colonisation. We examine how Inuit shape these new structures and 
how they manifest their ways of life (that constitute their dynamic indigenous culture) 
through contemporary urban lifestyles and within urban settings. Focusing on the Inuit youth, 
how they express their identities and how they mean to carry these traditions and cultures on 
through future generations is also imperative as it provides a better understanding of what the 
indigenous culture of Greenlandic Inuit may look like in the future. 
 
We attempt to examine how Inuit conceptualise, and what meanings are being produced 
when they convey their identity. This is to help us understand the challenges they face in 
terms of their colonial past, and what effect this has had on the discourse and power relations 
in the identity formation process. Therefore, to understand the various ways in which this 
identity is asserted and expressed, this project focuses strongly on Greenlandic voices and 
perspectives.  
 
1.2 Research question 
 
How are Greenlandic Inuit, asserting their indigenous identity in postcolonial Greenland? 
 
Working questions: 
- How has indigenous identity been represented and actively shaped by Greenlandic 
Inuit, through colonial and postcolonial experiences and discourses?    
- What role does settlement and urban landscapes play in shaping and reflecting Inuit 
discourses and identity? 
- How is Inuit youth representing their indigenous identity through contemporary forms 
of expression?   
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1.3 Clarification of concepts 
The concepts of culture, sense of place, identity and indigeneity are key concepts in our 
project. What all four concepts have in common is that they are of a rather ambiguous and 
contested nature. They are closely intertwined and have been highly debated and 
conceptualised in various ways. In this section, we present the concepts’ understanding in 
their broad sense, in order to illustrate how we operationalise them in our project. We will 
however, return to them in the in-depth discussion in the theoretical chapter. 
 
Culture – our understanding is consistent with Williams’ conceptualisation of culture as ‘a 
whole way of life’ (Williams, 1967). Historical heritage, societal background, specific set of 
beliefs, norms and behaviour are all important aspects of any given culture and determine 
individuals’ perception of life and their way of life. Thus, culture is closely linked to the 
identity and indigeneity in the sense that they determine how people define themselves in the 
social context.  
 
Sense of place – refers to emotional (positive and negative) attachments, associations and 
perceptions developed by individuals in relations to a specific location and its distinct 
characteristics. People and social groups define themselves through attachment and sense of 
belonging to a particular place, thus place is important to identity. Place is about socially 
constructed meanings – about what it means to people. These meanings are expressed 
through values, intentions and social involvement. Furthermore, common notions about the 
past and the future of place, as well as cultural heritage connected to place-specific shared 
experiences are crucial to a sense of community and collective identity (Foote and Azaryahu, 
2009). Places are culturally, socially and politically constructed and negotiated. Groups try to 
represent themselves and their collective identity through places. They shape places in a way 
that emphasises their way of life. It is an active process, which shapes identity of places.  
 
Identity – this term developed different meanings as a result of everyday usage. We use this 
concept in the social and collective context, broadly defined as sense of self and a sense of 
social belonging to specific place, society, community, social group. It is the way people 
define and understand themselves, which is strongly connected to the place and/or 
community they feel the strongest sense of belonging to (McCormick, 2011; p.45).   
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Indigeneity – highly contested term, essentially it is linked to a native population of a given 
territory, typically pre-colonial societies, which have developed distinctive ways of life and 
strong cultural ties to their territory through history. We view self-identification as a 
fundamental criterion, consistent with UN’s understanding of indigenous peoples (UN, 
General Assembly, 2007).  
 
These concepts are closely linked and intertwined, furthermore culture, place/land and 
identity are key aspects for indigeneity. In order to answer our research question, which is an 
inquiry into the indigenous identity of Greenlandic Inuit in the contemporary, postcolonial 
context, it was imperative to engage with these four concepts. The concepts provided more 
comprehensive understanding of our research domain and related theoretical consideration. 
They also helped us identify and organise the themes that presented themselves during the 
analytical process.  
 
1.4 The Structure of the Project 
The primary aim of this project is to examine how Greenlandic Inuit assert and negotiate their 
indigenous identity in contemporary, postcolonial Greenland. We wish to focus on 
indigenous voices and experiences, examine how Inuit represent their identity through their 
discourses and experiences. Chapter 3 establishes the conceptual framework and the 
theoretical approach adopted in our project. We examine related literature and how different 
scholars conceptualise and define concepts such as culture, sense of place, identity and 
indigenous peoples. Consequently, we apply presented theories in the following analytical 
chapters. In order to create logical and clear analytical structure we assigned each working 
question its own chapter. Chapter 4 establishes social, political and historical context; as well 
as examines how Greenlandic Inuit conceptualise and represent their indigenous identity 
through discourse influenced by the aforementioned context. Chapter 5 focuses particularly 
on settlements and urban landscape and analyses how Inuit assert and negotiate their identity 
through new structures that are not necessarily indigenous in traditional sense, and were 
introduced during colonisation. Chapter 6 examines how the Greenlandic Inuit youth are 
expressing their indigenous identity through the use of social media such as youtube, and 
through various art forms including song lyrics and graffiti. Finally, in the concluding chapter 
7 we summarise, evaluate and reflect on the arguments presented. 
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Chapter 2: The Method of the Project 
 
In the following chapter we present our methodological considerations, methods, choice of 
literature, material and data. The methods and the available data shaped the progress of our 
research process.  
 
2.1 Methodology, ontology, epistemology 
In our project we aim to create a broad perspective and theory discussion with different 
approaches to identity and indigeneity, in order to establish a comprehensive theoretical 
foundation. We then analyse the perception of indigenous identity of Greenlandic Inuit based 
on our adopted approach. 
We adopted a constructivist ontological perspective that suggests that social phenomena and 
realities are constructed through social interactions of individuals. They are not 
predetermined and definite, but rather they are social constructions in a constant state of 
change. From constructivist perspective, culture is perceived not as static and external reality 
but as under a continuous state of negotiation, construction and reconstruction through social 
interactions (Bryman, 2012; p.33). Therefore, social realities are not independent of the 
actors, as well as we cannot understand any social reality separately from understanding how 
we theorise it and knowledge is constructed. We are a part of the social structure of 
constructed world and our personal life experiences have implications on the research 
process, and how we understand and analyse investigated social realities. We are aware that 
as non-Aboriginals and/or Danish citizens we come with certain western knowledge, 
experiences and a set of preconceived notions. We reflect on this as we engage with data. 
 
2.2 Methods 
The method and type of data should be appropriate in relation to the nature of the problem 
being investigated. Thus, our project is primarily based on qualitative methods, as our 
research query  cannot be answered through quantitative methods. We focus on ‘lived 
experience’, discourse and subjective insight, as we are exploring notions of indigeneity and 
identity, which cannot be analysed with the help of quantitative data. We are not going to 
create our own data due to time constraints, but base our research on primary and secondary 
data that is already available. Consistent with our post-structural framework, we place a 
strong emphasis on data produced by Inuit, on indigenous peoples’ perspectives as it provides 
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us with their own point of view and understanding of being indigenous. Academic literature 
produced by non-indigenous people will also be a part of our data collection but will be 
engaged with critically due to partiality of non-Inuit perspective, as it is written from an 
outsider position. This critical engagement will be achieved by taking into account where the 
material is coming from, in this case primarily Danish, when the data was produced, who or 
what it was produced for and what all this means for the context of the information and 
message provided. Non-written material as social- and visual media will be used in Chapter 
6, in order to get the Greenlandic youth perspective.  Social media provides a wider access to 
Greenlandic Inuit perspectives on their indigenous identity, especially regarding the youth.      
Depending on the question asked, qualitative methods entail both inductive and deductive 
approaches. An inductive approach is when findings and observations become the foundation 
for a theory. A deductive approach is more or less the opposite where the foundation is a 
problem area and a potential hypothesis, which is held against extensive research and either 
proved for or against (Bryman, 2012; pp. 24-26). We attempt to investigate how indigenous 
identity is negotiated through already established theories about identity and indigeneity, and 
textual analysis of various arguments concerning Inuit - thus, we started with a deductive 
approach in order to get a broader understanding of the main domain and its theoretical 
themes. At the later stages, however an iterative strategy is adopted as we move back and 
forth between data and theory (Bryman, 2012; p. 26). 
 
Discourse analysis 
This method is highly appropriate and applicable for our analysis and is emphasised by the 
poststructuralist approach adopted in our project. Knowledge and identities are socially 
constructed, and representations in spoken or written communication are the way social 
realities are constructed. Discourses refer to patterns of representation and thought, which 
reflect complex power relations (Cresswell, 2009; p.2009). Our aim is to explore how 
Greenlandic Inuit understand and represent their indigenous identity, and what meanings are 
being produced and conveyed. Different discourses and representations can be found 
concerning indigenous identity and how it is being portrayed and perceived by the world. 
They can be linked to political or economic interests, such as promoting tourism, publicity or 
in a maintenance of the special rights associated with being indigenous. 
To get the deeper and most comprehensive understanding of how Greenlandic Inuit negotiate 
and assert their indigenous identity, and who affects the way they are understood - we 
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examine the relationship between power relations and discourse. This relationship has been 
especially emphasised by Foucault in his study of discourse, as he views discursive practices 
as a powerful tool for exercising power. He recognises that social world and structures are 
organised through ‘regimes of truths’ - dominating domains and discourses that create 
inferior ‘otherness’ (Spencer, 2014). As explained by Weedon (1987; p. 108), discourse 
refers to ‘’Ways of constituting knowledge, together with the social practices, forms of 
subjectivity and power relations which inhere in such knowledges and relations between 
them. Discourses are more than ways of thinking and producing meaning. They constitute the 
‘nature’ of the body, unconscious and conscious mind and emotional life of the subjects they 
seek to govern.’’  
Furthermore, Foucault indicates that all discourses create a discourse of resistance. This can 
be seen in anti-colonial struggles. He emphasises that a stable notion of identity is 
unattainable as it is strongly dependant on social and political discourses, by which 
individuals are influenced and to which they contribute. Discourse is constituted by language 
but also by symbolic practices, resistance practices and institutional practices related to 
naming and categorisation. Categorisation terms reflect many historical discourses (Spencer, 
2014). Foucault’s theories and approaches have been used as inspiration and foundation for 
critical discourse analysis which emphasises on how the use of language is related to the 
exercise of power (Bryman, 2012, p. 536). 
 
We aim to examine how the Inuit politicians, officials and representatives portray and 
articulate indigeneity, by analysing political discourses, aims and actions. Thus, we use 
various documents (such as the Nuuk Arctic Declaration and the Inatsisartutlov nr. 7 on 
language policy) and speeches (for instance speeches by Greenland’s premier Kuupic Kleist 
and the president of ICC, Aqqaluk Lynge). We mostly access and engage with documents 
through secondary literature such as books and articles.  
Our aim is also to find the less formal, grassroots representation of being indigenous by 
analysing texts written by Inuit, interviews with Inuit, as well as videos, song lyrics and 
pictures entailing views, feelings and representations of being indigenous. It is, however 
important to stress that discourse analysis will never provide an adequate insight into how 
Greenlandic Inuit understand and perceive themselves as indigenous, but merely provide a 
tool to analyse how they express themselves as being indigenous (Schneider, 2013).  
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Discourse analysis is an appropriate method when answering our research question as it 
allows us to gain a more comprehensive understanding of indigenous experience of Inuit 
based on their representations and perspectives. We focus on discourse throughout the whole 
project as it helps us investigate how Inuit identity is shaped and constructed through social 
interactions and cultural representations. Through Inuit discourse, we examine the cultural 
meanings constructed and expressed by Inuit in regards to colonial experiences, urbanisation 
and modernisation processes.  
 
Media analysis  
As Brennan (2012) discusses in her methodology book, answers found through the use of 
qualitative research are rarely straightforward or precise. This is particularly true for media 
analysis as what is presented through different forms of media is very much influenced by the 
surrounding culture and in particular the creator of these media (Rose, 2012). However, as we 
are interested in the Inuit perspective and representation of their indigenous identity and 
culture, it is a very appropriate method. In this project it is primarily social media which will 
be analysed. Thus, making the direct influence the creator has that much stronger, as our 
focus lies on Inuit produced material, meaning that the data will be coming from their 
personal perspective. In order to obtain the most amount of useful data from various media 
forms, an interpretive analysis will have to be adopted. This means that when analysing the 
data, it will be up to us to illuminate the relevant portrayals of identity in these sources. The 
intention is to find data where the Inuit are directly discussing or taking a stand toward their 
indigenous heritage, however it is rather rare to find a video, or the like, where they engage in 
identity-related discussions. Therefore, the interpretive analysis will be done by noticing 
recurring themes and analysing what they are portraying, how there are portraying it and 
what they decide to leave out of these media exhibitions and, based on our theory, explain 
and elaborate what this could mean in terms of their sense of identity. During the collection 
of the data, we applied what Bryman (2012; p. 424) refers to as the snowball sampling: one 
video led to another video which led to a third, until the videos became too off topic. Social 
media analysis helps us answer our research question as reviewing the media which is 
produced by the Inuit youth themselves helps us understand their approach to their 
indigenous identity and heritage.  
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2.3 Selection of data 
We use different categories of empirical data. The primary data consists of the above 
mentioned declarations, policies and documents but also social and visual media such as song 
lyrics, videos and pictures. The secondary data contains books and articles. The books 
provided a broad, theoretical basis and understanding in regards to identity formation 
processes, the domain of indigeneity and various theoretical considerations in relation to this 
domain. The articles, on the other hand, provided more current and contextual data, while the 
social and visual media provided a grassroots perspectives and a deeper, more personal 
insight into how the Inuit youth, in particular, expresses their indigenous identity.   
 
The triangulation of the data has been important to us, especially since we decided not to 
collect our own data due to time constraints. Therefore, we have intended to use a variety of 
sources and methods in order to examine a range of viewpoints and develop a 
comprehensive, multidimensional  perspective. The Greenlandic Inuit were historically 
 defined by the dominating western societies, as well as excluded from the research and 
production of geographical knowledge about them. Therefore, from the early stages we had a 
strong focus on material produced by Inuit, in order to understand how Inuit  construct and 
assert their own indigenous identity, and to balance out the perspectives of non-Inuit 
academic and media writers.  
 
This meant that we had to approach our material and data in an alternative way. We became 
aware that we would have to be strongly critical when reading much of the outside produced 
material and that we would have to take more of an interpretive approach to the empirical 
data, as mentioned in the Media Analysis section. Though this to a certain degree, altered our 
original plans and approach to the project, we met our objective as we focused on the Inuit 
perspective throughout all the chapters. We have been very aware of the implications 
connected to using the non-Inuit data. As Linda Tuhiwai Smith (2012, p. 21) emphasises 
there are ‘’thousands of ways in which indigenous languages, knowledges and cultures have 
been silenced or misrepresented, ridiculed or condemned in academic and popular 
discourses.’’ We were conscious that secondary data is shaped by other writers and scholars, 
and therefore we have evaluated them and engaged with them with critical understanding of 
the values, motivations and assumptions influencing academic research. We have 
continuously referred back to the Inuit produced data that was accessible and used this as a 
base line, as we attempted to stay as true to the Inuit perspective and leave our ‘western eyes’ 
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at the door when making these analyses and interpretations. Therefore, even though it did not 
turn out exactly as expected, we still managed to accomplish a well-rounded and thorough 
conclusion. The following section elaborates in more detail, the limitations we encounter 
during our data collection. 
 
2.4 Delimitation 
The aim of this project is to examine how Greenlandic Inuit conceptualise and assert their 
indigenous identity, it is not however to determine or define who legitimately is indigenous 
and what does and does not constitute ‘indigenous’. We explore how indigenous identity is 
negotiated in postcolonial Greenland, as well as new ways of expressing ‘being’ indigenous. 
 
The literature focused on indigenous peoples is predominantly produced by non-indigenous 
scholars, from an outsider point of view. Post-colonial human geographers argue that there is 
ongoing colonisation of indigenous knowledges (Cameron, Leeuw & Greenwood, 2009). We 
are aware of the implications of our origin and the fact that we surely have certain pre-
conceived notions. Therefore, we had strong intentions to focus on material produced by 
Greenlandic Inuit, however academic Inuit-produced literature are quite limited. Therefore, 
we are aware that our analysis and interpretation is influenced of the aforementioned. 
 
We are also aware that the literature produced by indigenous peoples may to a large extent be 
aimed for non-Western audience. We are aware that certain representations of indigenous 
peoples might be the reproduction of projected ideas and images, out of political necessity to 
protect land and/or natural resources rights.  
We did not produce our own data due to time constraints and geographical distance. We 
acknowledge that own data produced through fieldwork or interviews with Inuit would have 
provided a greater insight and understanding of how Inuit negotiate and assert their 
indigenous identity in the contemporary context. There were attempts to contact Inuit youths 
through facebook, however the youth group that was found was very slow at replying and 
therefore we unfortunately could not collect and analyse data from the group  in our limited 
time frame.  
 
Besides the distance, language barrier has without a doubt been a major limitation during the 
research process. Therefore, in order to achieve our objectives, we decided to focus more 
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extensively than initially intended on Inuit youths. Considering the Inuit oral history tradition, 
and at the same time being unable to conduct interviews, we decided that focusing on youth 
gave us access to more Inuit-produced data available online. With the modernisation and 
internationalisation processes, an increased focus on other languages such as Danish and 
English is found in their policies (Oqaasileriffik, n.d.). We hoped to conduct material in either 
English or Danish as we decided not to attempt to translate material from Greenlandic, as 
meanings, connotations and subtle nuances would be lost in translation, as well as it would be 
difficult to ensure the legitimacy of the translations and thus our results. Therefore, some 
sections of our project reflect predominantly the voices of Inuit that have chosen to express 
themselves in Danish or English.  
 
The videos, and other media materials, we came across, however were predominantly in the 
Greenlandic language and this in itself can be viewed as a strong link and attachment to their 
heritage through their native language. To avoid complete exclusion of these videos, the 
empirical analysis has been placed heavily on the scenery, mood and other observations made 
throughout the video. When exploring the world of Inuit on YouTube, many of the videos 
that we came across during research process (concerning the same topic which we have 
chosen for this project) are about the Inuit of Northern Canada. We decided not to use them, 
since their culture and traditions vary immensely, even though these societies seem to have 
much in common and share many similarities. We did, however use  a study about Canadian 
Inuit youth by Wachowich and Scobie from 2010, as we find it still useful to draw 
similarities between the two Inuit societies, as there are definitely more studies and data 
available concerning the Canadian Inuit. Current challenges of the Inuit youth and 
geographical isolation are very similar in both societies. 
 
Despite our efforts, we did not have access to the Inuit produced material at the extent we had 
hoped and intended, thus we were forced to look for alternative sources. However, we have 
stayed true to our interests and taken advantage of the indigenous material where accessible. 
The Inuit produced material has been used to clarify their viewpoints in the arguments which 
we have presented. This should also be understood in such a way that it was the Inuit 
produced material which guided our conclusions, where the non-Inuit based material acted 
more as a scene-setter to establish the circumstances. Producing our own data and conducting 
interviews with Inuit would have strengthened our project in terms of presenting their 
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perspective, as secondary data is shaped by other writers and scholars. However we believe 
we found a good balance and method of voicing the Inuit’s attitudes and perceptions. 
 
Chapter 3: Theoretical approaches to indigenous identities 
 
This chapter contains the theoretical and conceptual framework utilised in the research 
process and the analytical part of the project. The chapter is structured by the discussion of 
the main themes and concepts: post-structuralism, post-colonialism, culture, identity and 
indigenous peoples. In the project, we engage with the key concepts as they are understood 
through the post-structural and post-colonial tradition. These theories and methods were 
deciding factors and determined the progression of our research process.  
 
3.1 Post-structuralism and Post-colonialism 
We adopted a post-structuralist and post-colonialist theoretical framework in the project, 
which views the concepts of ‘identity’ and ‘culture’ as rather fluid and in constant change. 
These theoretical traditions are very appropriate for our topic as we are undertaking a 
discussion which very much concerns the changing nature of Inuit identity. This perspective 
emphasise that identity and place are closely intertwined, as well as the identity-place 
relationship is used to assert power. Our key concepts of culture, identity and sense of 
belonging to a given place are central to any discussions of indigenous identity. Furthermore, 
we will be looking at theories on nation, such as Anderson’s concept of an ‘imagined 
community’ as this can apply to the various ways in which Inuit and Greenlanders define 
themselves on a more abstract level.  
 
Post-structuralism, in terms of indigeneity, attempts to remove the rigid belief that there 
are certain qualities and traits that are essential and necessary to be indigenous (Cameron, 
2009). Using this as a base when writing our project will be relevant as we are attempting to 
analyse and discuss the change in identity and sense of belonging in the Inuit culture. Post-
structuralism emphasises that there is no one truth and that there are different forms of 
knowledge. Therefore, our theoretical argument with focus on Greenlandic voices and 
knowledge is consistent with the post-colonial and post-structural tradition.  
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Post-colonialism analyses the effect and influences that colonial powers have had on their 
previous colonies. These effects and influences are particularly seen in the native peoples’ 
culture and sense of belonging and identity. Even though the time of colonisation is over, this 
is a very relevant argument as many indigenous peoples claim that their previous colonisers 
still have a significant influence on their lives today, even though their physical presence is 
gone (Cameron, 2009). The post-colonialism focus lies within the colonised people, 
analysing the consequences for particular groups that, due to their differences, have been 
excluded, and marginalised. Another focus lies within the ones benefitting from colonialism, 
analysing the impact the process of colonialism has on them, such as violence or promotion 
of racist ideology (Sherry, 2008). 
Using post-colonial theoretical angle in our project would be very relevant as Greenland itself 
is a former colony of Denmark, and is in fact still fairly reliant on it. This angle is also 
pertinent as we are looking at the way in which the Inuit are asserting their identity, and in 
order to do this, we need to have a thorough understanding of the influence and impact 
Denmark’s colonial presence and domination has had. Denmark has been involved in 
producing knowledge and certain understanding of Greenlandic Inuit, and the essentialised 
images can reflect reproduction of colonial relations (Graugaard, 2008). We are critically 
engaging with colonial discourse, non-Inuit texts, and we take into account partiality and 
implications of the way history and knowledge about Greenlandic Inuit has been constructed.  
 
Post-colonialism is a rather complex and increasingly important field of discourse in response 
to colonial discourses (Spencer, 2014). It reflects the voices of the oppressed colonial ‘other’. 
As During states: ‘’Post-colonialism is regarded as the need, in nations or groups which have 
been victims of imperialism, to achieve an identity uncontaminated by universalist of 
Eurocentric concepts or images’’ (During, 1995; p. 125). 
 
3.2 Culture 
Culture is a concept of rather complex and elusive nature. The most commonly used 
definition of culture in social sciences is consistent with Williams’ conceptualisation as a 
‘’particular way of life, whether of a people, a period, a group or humanity in general’’ 
(Williams, 1981; p. 89). According to Williams culture is better thought of as a process rather 
than a thing; it is not separate from the society, it is developed and reconstructed over time, 
and closely linked to and shaped by the historical background of a given society (Williams 
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1967; pp. xviii & 295). Furthermore, Williams (2011; p. 6) states: “Culture is ordinary: that is 
the first fact. Every human society has its own shape, its own purposes, its own meanings. 
Every human society expresses these, in institutions, and in arts and learning. A culture has 
two aspects: the known meanings and directions, which its members are trained to; the new 
observations and meanings which are offered and tested. These are the ordinary processes of 
human societies and human minds, and we see through them to nature of a culture: that is 
always both traditional and creative; that is both the most ordinary common meanings and the 
finest individual meanings”. Through this, he emphasises the traditional as well as the new, 
creative aspects of culture, thus culture is dynamic and fluid rather than static or strictly 
elitist. 
Durkheim conceptualises culture as structure consisting of patterned ways of knowing and 
doing (Durkheim, 1966). Bourdieu (1980), on the other hand uses conception of ‘habitus’, 
which refers to the lifestyle, values, behaviour and dispositions of a particular social group, 
which are determined through everyday experiences and activities. Thus, these 
conceptualisations also view culture as performative, emergent and directly linked to 
experiences and history.  
 
The notion of authentic, heterogenised culture is highly contested when it comes to 
understanding of complex societies. As Rosaldo states: ‘’The view of an authentic culture as 
an autonomous internally coherent universe no longer seems tangible in a post-colonial 
world. Neither ‘we’ nor ‘they’ are as self-contained and homogeneous as they once appeared. 
All of us inhabit an interdependent late 20th century world, which is at once marked by 
borrowing and lending across porous cultural boundaries, and saturated with inequality, 
power, and domination’’ (Rosaldo, 1988; p. 87). Thus, cultures are not bounded and 
contained, and all cultures possess elements from many other cultures. Boas (1927) indicates 
that there has never existed such a thing as pure cultures, as they have always interacted with 
other cultures. Furthermore, he emphasises the way in which these elements are integrated 
that is important rather than historical sources: “We see forms of objects and costumes in 
constant flux, sometimes stable for a period, then undergoing rapid changes. Through this 
process elements that at one time belonged together as cultural units are torn apart. Some 
survive, others die, and so far as objective traits are concerned, the cultural form may become 
a kaleidoscopic picture of miscellaneous traits that, however, are remodelled according to the 
changing spiritual background that pervades the culture and that transforms the mosaic into 
an organic whole’’ (Boas, 1927; p. 7). 
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3.3 Identity (social, collective, cultural, national) 
Concepts of culture and identity are closely linked. The term of ‘identity’ is commonly used 
but just like ‘culture’ it is rather ambiguous. Broadly, the concept of identity is linked to a 
sense of self and is used to describe how people understand themselves, both as an individual 
or as a member of a group. Thus, we can differentiate between ‘personal identity’ and 
collective ‘social identity’ (Burke, 2004). Personal identity refers to ‘I’, while social identity 
to ‘we’. The concept of social identity refers to the psychological link between individuals 
and the social groups or communities to which they belong (Abrams & Hogg, 1999). Our 
focus in this project is on collective, group identity, and how social groups define and 
negotiate their identities.  
 
The key factor for constructing group identity is defining who belongs to the group and who 
does not. Therefore, group identities are constructed in relation to non-members of the group. 
Tajfel conceptualises identity as “the part of the individual’s self-concept which derives from 
his knowledge of his membership” and emphasises that this self-concept is shaped by values, 
emotions and attachments (Tajfel, 1981; p. 255). The process of identity formation and 
cultural meanings are contingent to ‘other’, as they are constructed through social 
interactions. The identity of a member in a group is often driven by factors such as culture, 
place, history, language, ethnicity, religion, ideology, philosophy and aesthetics (McCormick, 
2011; p. 45). However, some scholars, for instance Frederic Berth (1996), emphasise the 
maintenance of social boundaries through the social interactions, as more important to a 
group than shared common culture: ‘’For social boundaries to be actively maintained, they 
need to be continually validated, and this requires regular interaction with members of 
outgroups’’ (ibid, pp. 32-33).  Moreover collective identity is not static, meaning that all the 
defining aspects of collective identities such as language, shared values, history, geography, 
lifestyle and other cultural factors, do not objectively belong to specific collectives and need 
to be renegotiated by the group (Kriesi, 1999). As Taylor and Spencer state: ‘’Identity is a 
work in progress, a negotiated space between ourselves and others; constantly being re-
appraised and very much linked to the circulation of cultural meanings in a society. 
Furthermore identity is intensely political. There are constant efforts to escape, fix or 
perpetuate images and meanings of others. These transformations are apparent in every 
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domain, and the relationship  between these constructions reflect and reinforce power 
relations’’ (Taylor & Spencer, 2004; p.4). 
 
As mentioned, culture is an integral part of identity. A cultural identity can be understood as 
a sense of belonging to the way of living that is special within the community, this sense of 
belonging is shared by the group/community members. Hall (1996) emphasises that cultural 
identity is manifested in and constituted by shared cultural heritage, language, traditions and 
common historical experiences repeated through various myths, symbols narratives and 
discourses (Hall, 1996). This is underlined by scholars such as Fong and Chuang (2004) who 
emphasise the link between cultural belonging and identity. They define cultural identity as 
‘the identification of communications of a shared system of symbolic verbal and nonverbal 
behavior that are meaningful to group members’’ (Fong & Chuang, 2004; p. 6).They argue 
that individuals define themselves in terms of their belonging in relations to shared culture, 
traditions, heritage, language and norms. 
 
The importance of symbols in relation to collective identity, as a common frame of reference 
has been emphasised by various scholars. Durkheim viewed the ‘collective representations’ 
as a system of symbols by means of which society becomes conscious of itself (Durkheim, 
1915, 1951). Geertz, on the other hand conceptualised symbols as a cognitive roadmap, a 
blueprint for organising the complex world of social reality (Geertz, 1973). Berger and 
Luckmann argue that symbolic meanings form frame of reference and indicate that to large 
extent they are acquired unconsciously (Berger & Luckmann, 1966). Klatch states that 
symbols create ‘’solidarity by binding individuals together into a unified whole’’, 
 furthermore ‘’these symbolic construction provide a frame of reference through which an 
individual interprets reality’’ (Klatch, 1988; pp. 139-140). Symbols are collective 
representations of group life rather than individual constructions, and they evoke strong 
emotions, feelings of identification. Therefore, symbols play an important role in the 
integration of a society by creating solidarity, as well as by providing orientation and 
understanding for the individual actor. Therefore, symbols can be used as means of political 
mobilisation or manipulation. The symbolic action is linked to power relations, as different 
social groups compete to employ symbols representing their culture. The political and 
historical contexts are important in order to understand how symbols articulate values, reflect 
social meanings and promote particular interests and goals (ibid).  
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Nation is continuously an important determinant for a sense of belonging, how people define 
themselves and their place in the world. Anderson introduced the concept of nation as 
‘imagined community’ in his analysis of the creation of nations. The nation is “imagined 
because the members of even the smallest nation will never know most of their fellow-
member, meet them or even hear of them, yet in the minds of each lives the image of their 
communion” (Anderson, 1991; pp. 5-6). Nations are imagined, abstracted and can be 
idealised, and national identity is linked to the imagined national community. These imagined 
perceptions and associations with the nation determine the identity of its people.  
 
Anderson emphasises the importance of shared values, traditions, beliefs, common history 
and language in the creation of the nation as an imagined community (Anderson, 1991; p. 
25). Seton-Watson conceptualises nation as ‘a community of people, whose members are 
bound together by a sense of solidarity, a common culture, a national consciousness” (Seton-
Watson, 1997; p. 1). The key factors for collective identity formation that are consistently 
mentioned are common culture, history, language, beliefs and myths. 
 
3.4 Indigenous peoples 
The concept of indigeneity is of a rather ambiguous and contested nature and has been 
conceptualised in various ways. Broadly, it is linked to a native population of a given 
territory - a pre-colonial society, which has developed distinctive ways of life, beliefs and 
languages, as well as strong cultural ties to their territory through history.  
 
Indigeneity, as a socially constructed concept has transformed over time. Historically, 
indigenous peoples were strongly linked to natural environment. At the same time, 
connectivity to tradition and nature was considered synonymous with primitivism, and 
indigeneity perceived in a binary opposition to modernity. Thus, historical approaches 
adopted essentialised and reductionistic conceptualisations of indigeneity. This conceptual 
link between indigenous peoples and nature was designed and used to differentiate between 
‘primitive’ indigenous communities and more ‘progressive’ and ‘civilised’ western societies 
manipulating nature through technology. This western superiority approach allowed to 
rationalise and legitimise the colonisation of indigenous territories as means of ‘improving’ 
their lands and their lives (Cameron, Leeuw & Greenwood, 2009). Furthermore, the historical 
approaches perceived indigenous identity as static, frozen in time in a way. Therefore, these 
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perspectives fail to acknowledge the lives of indigenous peoples in contemporary world and 
new ways of manifesting and expressing ‘being’ indigenous.  
 
The contemporary approaches adopt post-structuralism and post-colonialism perspective, 
which involves challenging the binary oppositions and deconstruction of essentialised 
concepts of culture, identity and indigeneity (Cameron, 2009). It emphasises the role of 
language and discourse as important factors in relation to identities and understanding of the 
society, social realities and the world (Smith & Ansell, 2009; p. 58). This perspective also 
brings attention to the role of power in constructing social realities and knowledge, as well as 
that the identity-place relationship is used to assert power. The concept of indigenous peoples 
is a social and discursive construct. They were historically defined by outsiders, as colonisers 
through their dominant discourse attempted to construct them as inferior ‘other’ in relation to 
their western societies. Post-colonialism involves critical engagement with the colonial 
discourse and the way knowledge about indigenous peoples has been constructed.  
 
Indigenous peoples emphasise that there is an ongoing colonisation of indigenous 
knowledges and insist to evaluate researcher’s partiality. Furthermore, they insist that their 
culture, as any other culture, is not static but evolves over time, just like their stories and their 
language that changes gradually over time, from generation to generation (Cameron, Leeuw 
& Greenwood, 2009). ‘‘Changes have taken place in our language in recent years. Our 
language is a living language. New words are being developed to handle modern concepts 
and possessions... our culture as well is evolving, [yet] it is still there...Yes, I am thousands of 
years old but 54 years in the 21st century’’ (Irniq, 2004; quoted in Cameron, Leeuw & 
Greenwood, 2009). 
 
It is estimated that there is more than 370 million of indigenous peoples around the globe, 
which is roughly the equivalent of the population of the United States. Indigenous peoples 
constitute approximately 95 percent of the world’s cultural diversity, even though they 
correspond roughly to 4 percent of the world’s population. Indigenous experiences and 
histories vary immensely, as indigenous peoples are composed of thousands of languages, 
cultures, as well as very diverse social and political organisation and histories (Hall & 
Fenelon, 2009). Even though indigenous peoples are highly culturally diverse, they share 
similar problems and struggle for recognition of their identities, their ways of life and their 
right to self-determination that was taken away from them through a historical process of 
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colonisation and marginalisation. They often struggle with lack of political representation, 
discrimination, poverty and lack of access to social services. Protection of indigenous rights 
is a key concern of international law. The UN decolonisation mandate and the Declaration of 
Universal Human Rights created the possibility for often marginalised indigenous peoples to 
be acknowledged, and it assigned to them specific rights (Sowa, 2013).  
 
The UN system, considering the diversity of indigenous peoples, did not adopt an official 
definition of indigenous peoples, and furthermore expressed that such definition may not be 
necessary nor desirable, and that perhaps a more fruitful approach is to identify, rather than 
define indigenous peoples (UNFPII). However, the working definition provided by Martinéz 
Cobo’s Report to the UN Sub-Commission on the Prevention of Discrimination of Minorities 
(1986) is commonly used, which states that indigenous peoples may be identified as follows: 
“Indigenous communities, peoples and nations are those which, having a historical continuity 
with pre-invasion and pre-colonial societies that developed on their territories, consider 
themselves distinct from other sectors of the societies now prevailing in those territories, or 
parts of them. They form at present non-dominant sectors of society and are determined to 
preserve, develop and transmit to future generations their ancestral territories, and their ethnic 
identity, as the basis of their continued existence as peoples, in accordance with their own 
cultural patterns, social institutions and legal systems.” (Cobo, 1986, quoted in UNDESA, 
2009, p.4) 
 
Self-identification as indigenous is considered as a fundamental element in Martinéz Cobo’s 
working definition: “On an individual basis, an indigenous person is one who belongs to 
these indigenous peoples through self-identification as indigenous (group consciousness) and 
is recognised and accepted by the group as one of its members (acceptance by the group). 
This preserves for these communities the sovereign right and power to decide who belongs to 
them, without external interference.” 
 
Colonial past and self-determination are embedded in indigenous political discourses, music, 
storytelling and narratives. Linda Tuhiwai Smith emphasises that colonialism has 
disconnected indigenous peoples from their histories, their landscape, their languages and 
their distinct ways of life. Indigenous peoples struggle continuously for their right to self-
determination (Smith, 2012). The pre-colonial past, at times overly idealised, remains to be a 
powerful and important symbolic practice for the political struggle. Smith emphasises that 
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term ‘authentic’ has been widely used by the Western societies as one of the criteria to 
determine who really is truly indigenous, and unaffected by Western culture, and therefore 
worth saving. Smith argues that this approach to authenticity views indigenous cultures as 
completely static, as well as negates the fact that indigenous cultures can be ‘’complicated, 
internally diverse or contradictory. Only the West has that privilege’’ (Smith, 2012, p. 77).    
 
Indigenous peoples insist that they will be recognised as ‘peoples’, not ‘people’ (IUCN, 
1997), as peoples they have claims to self-determination. As Maori representative expressed: 
‘You’ve already taken everything we had from us, did you also have to remove the  ’s’? (4th 
Prep-Com for the Earth Summit, March 1992). This distinction is very important as it 
emphasises not just the basic human rights but also collective territorial rights incorporated in 
right to self-determination; wheres terms such as people, minorities, population implicitly 
negate territorial rights (IUCN, 1997).  
 
As mentioned, issues of indigenous identity become entwined with struggles for political 
recognition of indigenous rights. A universal definition or category is highly problematic, as 
it may lead to exclusion from specific rights or omission. Hall and Patrinos (2012, p.100) 
argue that ‘the world community, so it seems, likes its indigenous peoples culturally distinct 
in stereotypically recognisable ways’. A rigid understanding, of ‘indigeneity’ may lead to 
exclusion, as indigenous peoples who fail to conform to popular essentialised images and 
stereotypes risk being categorised as culturally ‘inauthentic’ (Hall & Patrinos, 2012). 
Indigenous peoples insist that they should be the only ones holding the right to define 
themselves. ‘‘We assert our inherent right to define who we are. We do not approve of any 
other definition’’ (Final Statement of the Consultation on Indigenous Peoples’ Knowledge 
and Intellectual Property Rights, Suva, April 1995). 
 
Indigenous peoples face the issues of globalisation on various political, cultural and 
economic levels, however they want to develop solutions reflecting their own goals and 
perspective, as well as on their own terms and conditions. As Dybbroe (1996, p. 50) 
emphasises that ‘’not  the perceived loss of ‘culture’, but the loss of self-determination in its 
widest sense, resulting from the process of foreign hegemony, is what threatens Inuit identity 
today’’. Hall and Fenelon (2009) argue, that indigenous peoples use different forms of 
resistance, including conscious culture-building efforts to maintain and promote ‘traditional 
culture’, language, crafts and customs. However, the traditional culture of indigenous peoples 
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is not considered static or unchanging but rather as evolving, just like all other social forms 
and structures that change continuously over time. It should, however evolve in accordance 
with desire of indigenous peoples, not outsiders. Many indigenous groups attempt to maintain 
their values and customs while at the same time they adapt various aspects of modernity. 
Indigenous peoples are organising and creating networks on a global scale, which has proven 
to be effective in terms of resistance and cultural preservation, as well as it creates new forms 
of indigeneity  (Hall & Fenelon, 2009).  
 
3.5 How we use theory in our project 
Our project is consistent with a post-structural and post-colonial approach. We are aware of 
implications of the different ways in which history of indigenous peoples and knowledge 
about them is constructed and we make an effort to focus on Inuit voices and perspectives to 
balance out non-Inuit research.  
 
In our analysis we focus on key factors/variables for identity construction, which are 
emphasised by our theory, such as cultural and historical background, language, traditions, 
beliefs and sense of belonging to a particular place. We examine the importance of the Inuit 
symbols, as a common frame of reference, and Inuit symbolic practices as a way to shape and 
maintain their common identity. 
 
Furthermore, indigenous communities can be conceptualised as imagined communities, 
similarly to nations. Thus, Anderson’s concept of imagined communities can be applied in 
the context of our project. Indigenous peoples building a nation is rather a novelty, our 
project reflects on post-colonial Inuit identity in the context of nation-building process. The 
nation-building efforts after establishment of Home Rule were focused on promoting 
Greenlandic language, common identity linked to shared culture, history, traditions and 
values. Therefore, it can be argued that these efforts are meant to construct a national identity 
and create a nation as an ‘imagined community’.  
 
3.6 Summary 
In the global context, there is huge diversity of indigeneity, but there are certain 
commonalities, such as strong ties to their land, cultural distinctiveness, historical depth and 
continuity, as well as struggle for recognition of indigenous identities and right to self-
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determination. Rigid, universal definition of indigenous peoples, strongly focused on cultural 
distinctiveness might be problematic, as some indigenous peoples may feel compelled to 
assert themselves in essentialist ways for fear of being excluded (Sylvian, 2000; p. 1074).  
 
The notion of authentic, pure culture is widely contested in our contemporary, highly 
interlinked social world. Indigenous cultures, just like all other cultures do not exist in a 
vacuum, and are not perfectly bounded. They are emergent and shaped through social 
interactions and historical experiences. Indigenous experiences demonstrate many ways in 
which indigenous peoples evolve, adapt and adjust over time while still maintaining, in 
varying degrees, own traditions and culture. No tradition, culture or identity is frozen and 
they change over time, but the main concern is who will control and have the major impact 
on those changes (Hall & Fenelon, 2009). Indigenous peoples express the desire to achieve 
full self-determination and preserve some aspects of ancient and distinctive ways of life while 
adapting to the contemporary world, but on their own conditions and terms. 
 
Chapter 4: Greenlandic Inuit identity – continuity and 
change  
 
The Greenlandic Inuit are recognised as indigenous peoples by themselves, as well as on the 
international scene by the UN convention 107 and 169 (Sowa, 2013; p.76). The indigenous 
status has been determined through colonial history with Denmark and Norway. Greenlandic 
Inuit consider themselves to be ‘indigenous’, as this concept emphasises that they are the first 
people of the land – Greenland. Mininnguaq Kleist2 argues that by stating that they are 
indigenous, they claim the right to their traditional land. The Greenlandic translation of the 
concept ‘indigenous people’ is ‘nunap inoqqaavi’, which can be translated as the lands 
first/original people (Kleist, 2004). This translation clearly highlights the vital importance of 
the land to Inuit.  
This chapter examines how Greenlandic Inuit conceptualise and assert their common 
indigenous identity through complex and contested colonial and postcolonial experiences. As 
                                                          
2
 Mininnguaq Kleist was a member of the Working Group created by North Atlantic Group in the Danish 
Parliament (established by two Greenland and one of the two Faroese members of the Danish Parliament). 
The Working Group was created in 2002, in order to provide  the report on decisive factors in regards of the 
status and rights of The Faroes and Greenland. 
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established in chapter 3 shared cultural heritage, traditions, language and common historical 
experiences repeated through symbols, myths and narratives are key factors in the identity-
building process. Therefore, in the section ‘Setting the Scene’, we sketch the historical 
background by detailing the colonisation and decolonisation period in Greenland. The 
colonial experience had a huge impact on the Inuit identity, which has been commonly 
viewed in binary opposition to Danish/Western defining aspects. The following sections 
examine Greenlandic/Danish binary with a focus on language, symbols and hunting culture. 
Lastly, we focus on the rather modern circumstances for the indigenous society which 
currently is in the nation building process and how Indigenous identity is shaped and 
negotiated through this process. 
 
4.1 Setting the Scene 
Identity, culture and representation are closely intertwined through social interactions and 
shaped through history. Therefore, they are in a constant state of change and reconstruction. 
Indigenous identities are no exception, they are rather dynamic, continuously changing and 
adapting to contemporary circumstances and structures. In this section we highlight some of 
the decisive historical events, which we found as the most important factors influencing how 
Greenlandic Inuit identity has been shaped and developed through time. 
  
The first and most groundbreaking influence on indigenous identity happened when 
Greenland became a Danish/Norwegian colony in 1721 and a purely Danish colony in 1814. 
Before the colonisation only few had come to Greenland as for example explorers, Norsemen 
and whalers, which did not have any significant influence on the Inuit indigenous Identity 
(Oosten & Remie, 1999; pp. 136-138). 
With the colonisation of Greenland new forms of religion, political power and material goods 
were introduced and imbued in the Greenlandic society. A dependence on the settlers’ 
product created a trading system between the Danes and the Inuit, who traded their hunting 
products for Western materials. These new Western ideas and materials influenced and 
changed Greenlandic Inuit indigenous identity and a politicisation of their identity occurred 
(ibid). 
Colonial status was abolished in 1953, and this was when Greenlanders become equal 
citizens to Danes by law. Subsequently, a Danish welfare state was established in Greenland 
and led to many changes and assimilation policies promoted by Denmark, which are referred 
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to as the ‘Danification’ of Greenland. Furthermore, the centralisation and urbanisation policy 
was introduced and many small communities had to relocate and adjust (Sowa, 2013; Dahl, 
2010; p. 126). The policies entailed political, economic and linguistic areas which could be 
found in changes in the school system, the health care, the infrastructure and in the way of 
living as residents, place of residence, livelihood, and lifestyle (Jakobsen, 2009). These 
influences from Danish/Western culture oppressed and strongly influenced the traditional 
Greenlandic culture. 
In the end of 1960s social problems occurred as a result of the intense danification process 
throughout the past decades. This developed a strong attention to the replaced and forgotten 
old traditions and roots and the intense Western influence on the Greenlandic culture 
(Jakobsen, 2009; p. 32) As a result of this awareness, a focus on new Greenlandic identity 
was shaped based upon symbolic Greenlandic realities in strong opposition to everything 
Danish. This binary was for example illustrated in books and poems in the 1970s where the 
discourse was old roots, anti materialism, being one's own master, lost culture and 
detachment (Jakobsen, 2009). Around the same time a growing political consciousness was 
developed in Inuit societies all over the world which resulted in a fight for land-right and self 
government. In Greenland this was no different. As a reaction to colonialism, the Greenlandic 
Home-rule act was established in 1979 building upon traditional greenlandic culture in 
opposition to Danish culture and policy (Dahl, 2010; p. 126), which in 2009 was replaced by 
self-government. A replacement of the ethnonym Eskimos to Inuit was also put in place by 
the Organisation of Inuit circumpolar conference (ICC) in 1978 contributing to a recognition 
of Inuit identity (Oosten & Remie, 1999; pp. 20-21). 
 
Besides these historical events, some external factors and a general modernisation of the 
Greenlandic society contributed to, and influenced, the shaping of Greenlandic Inuit 
indigenous identity and their identity as a nation. An example is the learning of writing 
Greenlandic, which Inuit were taught by the Danish/Norwegian Lutheran missionaries. This 
new way of expression which before only took place through oral communication, myths and 
storytelling which went from generation to generation, contributed to a more national identity 
as “a people” (Søbye, 2013; p. 188). With the colonisation followed an improved educational 
system which provided knowledge of what it meant to be a nation. In seminars, small 
organisations were established which, with the discourse “a proud hunter, but also a proud 
modern Greenlander”, raised the awareness of Greenlandic people as a nation and put focus 
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on what it meant to be Greenlandic - the indigenous combined with modernity (Thuesen, 
1988; p. 162).  
 
4.2 Re-creation of Indigenous Identity and Culture 
Indigenous peoples, as previously mentioned, have been historically defined by colonisers in 
relation to their more ‘progressive’ Western societies. Indigenous peoples typically make an 
effort to emphasise their own identity and culture, as opposite to the culture of colonisers. In 
context of Greenland it has also been evident, as the quest for a self-determined and self-
governed Greenland reflected resistance to colonisation and strong focus on preserving the 
‘traditional Greenlandic culture’, often viewed in binary opposition to Danish culture (Dahl, 
2010). Furthermore, Inuit consider their indigenous culture as dynamic, evolving and 
adapting. Kleist (2004, p.112) points out that the difference between culture of indigenous 
peoples and other cultures is that, the other cultures have been influenced more from the 
outside, and due to more social interactions they might have been less static. However, today 
Inuit are living in a highly interconnected modern world. The contemporary experiences, 
intensified social interactions and changing surroundings influence and shape their identity 
and over time become part of them both as individuals and as a culture.  
 
Inuit people are intimately connected with natural environment and Arctic landscape. The 
strong connection to the land is undoubtedly of a crucial importance for Inuit culture and 
their sense of identity. The importance of the land is often emphasised and articulated as an 
expression of resistance to Danish dominance, for example, a young Inuit woman states 
(Nilsson, 1984, p. 107):  ‘’The strong feelings i have for my country, a Dane could never 
have. We Greenlanders often say nunarput - our country – with broad gestures and strong 
feelings; it means so much to us. We are part of it; part of the mountains, nature, the air, the 
hunting game, the people – it is all inside our bodies, inside our hearts”.3  
 
Similarly is the resistance to Denmark articulated through the Inuit strong bond to family and 
their sense of community. As an Inuit woman Johanne argues in an interview, “we still share 
with our family when we have been out hunting or fishing. You would not imagine doing that 
in Denmark, right?” (Nilsson, 1984; p.21). Solidarity and common custom of sharing 
constitutes core values of Inuit society especially in settlements. These values stem from the 
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small hunting communities where sharing was a necessity in order to survive. Such 
underlying norms, beliefs and values are an important part of Inuit identity, influencing and 
regulating their behaviour and perception.  
 
The former member of the Parliament, Augo Lynge, who is seen as a spokesman for the 
Greenlandic people of his time, and whose themes and perspectives are still recognised and 
debated today, wrote the article posted in the Greenlandic newspaper “Atuagagdliutit/ 
Grøndlandsposten” in 1945 called ‘vores isolationssygdomme’ (our isolation sickness). Many 
themes are debated in the article, among these, colonisation. Lynge blames the colonisation 
of Greenland for the Greenlandic peoples’ sense of inferiority, but also for the loss of their 
old traditions. ”In order to introduce a new outlook on life, the old had to be erased; religion, 
perception of the world, spiritual horizon, ways and customs. It was an appalling revolution. 
A stranger coming out of the big unknown and preaching everything wrong. It was 
unavoidable that Greenlanders became disillusioned and had to undergo a spiritual 
crisis...”4(Lynge, 1945; p. 223). This quote illustrates how Inuit perceived the colonial 
domination over their society and their culture. During colonisation, the outsiders claimed 
that their indigenous ways of living, being and believing were wrong or ‘primitive’ and 
attempted to influence and adjust their society in accordance with their supposedly ‘modern’ 
and  ‘civilised’ conceptions and culture. The order of the whole society was in a way turned 
upside down during colonial period. Strong influences and changes in the Inuit way of living, 
their culture, traditions, religious beliefs and a shift in language but also their way of 
perceiving themselves, as an Inuit woman Elisa expressed it “we were oppressed by the 
Danes and looked up to them. We view ourselves as not capable of anything, because that 
was what we were told by the Danes”5 (Nilsson, 1984; p. 87). All this had a significant effect 
on their indigenous identity. 
 
Culture and identity is closely connected to the Greenlandic Inuit demand and desire to be 
accepted as “a people”, and the first people of Greenland. Every culture uses signs and 
symbols representing their values, traditions, beliefs, feelings and norms. As established in 
the theory chapter, symbols play an important role in construction of common identities. 
Symbols serve as a common frame of meanings and reference for social groups, as well as 
they can create solidarity within societies (Klatch, 1988). Similarly, in the context of 
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Greenland, symbols providing collective representations of Inuit social life have been 
employed. These symbols are used to emphasise their belonging and connection to Greenland 
and their distinctive culture opposed to other nations, in particular the Danish culture and 
traditional symbols (Lyberth, 1999; p.79). The Greenlandic language, traditional food such as 
whale and seal meat and the Inuit hunting culture belong to the symbols of old Greenlandic 
culture. These symbols are connected to emotions which are attached to the identity (Klevian, 
1991, cited in Pedersen, 2012; p.53). These old symbols  reflecting their common history, 
traditions and their ways of using the land, tie Inuit together and contribute to the 
construction of a social and also national identity rooted in traditional indigenous identity. 
 
As previously mentioned there was in the beginning of the 1970s a strong focus on creating a 
“new” Greenlandic identity by drawing upon the ‘traditional’ indigenous identity. As 
Johanne, who was born and raised in Greenland states it “we are well under way of retaking 
our language, culture and history. We are working on rebuilding our self confidence - which 
got lost during the 50s and 60s”,(Nilsson, 1984; p. 139). Moreover there was an ethnic 
position taken as ‘the other’ opposing Inuit culture with Danish realities in order to distance 
themselves from their oppressors and unite themselves as a nation. This meant a replacement 
of everything associated with or created during the colonisation period (Sejersen, 1988 and 
Dahl, 2010; p.127). The colonial political and economic system with Danish dominance and 
control was replaced with symbolic Greenlandic realities as hunting culture and traditions 
with a focus on how life was lived in the settlements. The forced resettlement stemming from 
the implemented centralisation policies by Denmark where Inuit were forced to live in large 
urban areas, was replaced with decentralisation policies trying to recreate the indigenous 
livelihoods living all over the country in small settlements. The dominance of the Danish 
language in schools, administration and in workplaces, was replaced with a focus on 
Greenlandic language as being the main spoken language (Dahl, 2010; pp.133-134).  
Greenlandic language and hunting culture constitute the essence of the Greenlandic culture in 
the traditional sense, and have been emphasised by Inuit people in resistance to Danish 
domination. Therefore, we examine these aspects in the following sections.  
 
Greenlandic Language  
Language is a cultural form of expression which contributes to a collective identity 
(Jakobsen, 2009; p. 81). Speaking the same language different from everyone else is uniting 
32 
 
and distinguishes them from everyone else. For former colonies this distinction is especially 
important towards their oppressors. The Greenlandic language is therefore important to Inuit 
as it shows resistance and confirm their cultural otherness towards the Danes (Dahl, 2010; p. 
127). The importance of Greenlandic language is often emphasised in Inuit discourse. It is 
widely used as ‘an indicator of Greenlandicness’ among Inuit people, as illustrated by 
statement of an Inuit woman: ‘’The most important thing is that I speak Greenlandic. That is 
why I call myself a Greenlander’’ (cited in Sørensen, 2008, p. 116).  
 
Language is recognised as a key symbol of indigenous identity as it is emphasised in the 
Nuuk Arctic Declaration for Indigenous and Sami people “indigenous languages constitute 
core elements of their cultures, and recognises that indigenous peoples have the right to use 
their language in all aspects of life” (Organisation for Economic Co-operation and 
Developments, 2012; p. 2). This oppression and replacement of Greenlandic with Danish, 
could therefore also be seen as an oppression of Inuit indigenous identity. After the 
colonisation political initiatives were taken in order to create a more Greenlandic Greenland 
by promoting traditional culture and recreate indigenous identity. With the establishment of 
Home Rule in 1979 cultural policies were promoted which especially influenced areas such 
as education, school and language (Lyberth, 1999; p.79). It was for example stressed that 
Greenlandic was the principal language in Greenland and should be the primary language in 
schools. Due to the fact that a great deal of public administration predominantly was in 
Danish, both languages could be used for official purposes (Dahl 2005, p. 174). With the self 
government in Greenland in 2009 Greenlandic was declared the official language in 
Greenland (Queens university, 2010). 
 
As this section illustrates, the Greenlandic language is important for Inuit indigenous identity 
as it constitutes ‘core elements of their culture’ and is seen as an ‘indicator of 
Greenlandicness’. It distinguishes them from everyone else, and unite them in resemblance of 
a nation. Greenlandic language is also central to the Inuit traditional knowledge, connected to 
their social practices, beliefs and customs, which constitute the core aspects of Greenlandic 
identity. 
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Hunting Culture 
The Inuit hunting culture is a key symbol of their indigenous identity. The hunting activities 
have been a part of the Inuit culture and history for many years and is therefore strongly 
connected and associated with their indigenous  identity and their connection to land. This 
importance has been recognised by the International Whaling Commission (IWC) who since 
1931 has accepted “Aboriginal Subsistence Whaling for subsistence purposes” (Donovan 
1982; Gambell 1993, 1997). This allows Inuit to hunt a certain quota of whales every year. 
 
This relationship between indigenous and hunting culture was also what was drawn upon in 
the 1970s where the focus was on a re-creation of Greenlandic Inuit lost indigenous identity 
and promoting Greenlandicness. This was particularly found upon the well educated 
Greenlanders which constituted the Elite in Greenland and who established the parties 
Siumut, Atassut og Inuit Ataqatigiit and made requests for self-government in the 1970s. 
They tried to Greenlandisise the society by using selected culture elements such as the hunter 
and the hunting community. This was reflected in symbols such as the woman’s knife, Ulu 
and as the spike of a harpoon found in Inuit Ataqatigiit flags. By using old symbols drawn 
from the hunting community, shared history reflected in how traditional indigenous people 
lived and used the land, unified and contributed to the creation of a national identity.  
 
But do one really have to be a hunter to be indigenous? This question lies at the core of a 
debate which started in response to a drop in the fishing industry from 1911-1930. The drop 
was caused by climate change, which forced many hunters to look for alternative job 
opportunities (Boel and Thuesen, 2010; p. 22). This made some seminar educated 
Greenlanders reflect upon what it meant to be Greenlandic. Was national identity linked to 
the occupation of hunting? Two opposite views were made. The one side viewed the 
occupation of being a hunter as the foundation for Greenland and therefore the Greenlandic 
peoples’ existence. They viewed hunting and Greenlandic identity as inseparable and were of 
the belief that young people should be taught to row a kayak (Sejersen, 1999; p.127). The 
contrary view saw Greenlandic national identity to be linked to the language, the land (the 
people) and the history. They tried through campaigns to eliminate the close connection 
between hunting and Greenlandic national identity, in order to avoid equating 
Greenlandicness with what they saw as primitiveness (Boel & Thuesen, 2010; p. 22).   
The two opposing sides never reached an agreement, but as the editor for Atuagagdliutit 
newspaper wrote in 1918 as a conclusion to the debate ”Being Greenlanders means to be born 
34 
 
and raised in Greenland. Even though we eat Danish food or are living other places than our 
country of birth we will continue being Greenlanders” (Sejersen, 1999; p. 128). 
This debate provides the insight that Inuit already negotiated and debated the construction of 
their identity over hundreds of years ago. A process which is still present today. This is for 
example found in a debate about whether hunting whales and seals is important in order to 
maintain an indigenous identity. Animal protection organisations as the IWC views hunting 
as no longer indigenous but commercial when it can be bought in supermarkets and 
restaurants, which was the main argument for turning down Greenland’s request for a raise in 
the whale quota in 2012 (Søbye, 2013; p. 196). In opposition to this view, the Greenlandic 
government and the Inuit Circumpolar Council (ICC) views whale meat as playing an 
important role to both hunters as well as the Greenlandic peoples’ indigenous identity. This 
view is reflected in their common goal of maintaining the symbolic and practical production 
of “Greenlandic food” (ibid.). Neither of them are portraying the sale of whale meat as 
commercial, but as a new way of life for Inuit in order to maintain and practise their 
indigenous, but at the same time contemporary, way of life. This shows a view of Inuit 
indigenous identity as not something static but as shaping within modernisation. As an 
owner-operator of a charter boat firm living in Nuuk stresses it, ”to be Greenlander today 
isn’t being a hunter. We have always been adapting to the circumstances. It is not 
contradiction to be modern and a Greenlander, it is only so in the European colonial picture” 
(Søbye, 2013; p. 199). Even though the occupation of hunting is not as commonly practiced 
as in the past, the hunting culture is still alive and present in Greenland. The mentality of 
hunting and the fundamental attitudes toward the animal resources of the country are bound 
to, and influence the general mentality of the people (Lynge, 1976; p. 65). Inuit have always 
been adapting to various circumstances and their identity is shaped through this. As the 
president of ICC, Aqqaluk Lynge also emphasises: “Inuit have a long history of successful 
adaptation to new conditions and survival through difficult times and under difficult 
circumstances. We are a people who gain strength from our traditions and, over the centuries, 
the strength of our culture has enabled us to adapt to new religions, new cultures, new 
economies, and new political realities without losing ourselves as a people” (Poppel, Csonka, 
2011; p. 41). Hunting is important to their indigenous identity and a vital part of their culture, 
which is precisely why it has been changing and developing with time and to this day 
continues to be an important part of Inuit indigenous identity. As Zebedee Nungaq, the 
president of Makivik from Nunavik corporation (Arctic Quebec) puts it ”Inuit are still 
hunters, although in a different way. They are now hunting for rights with new weapons such 
35 
 
as news conferences, court actions and negotiations to preserve their survival” (Extracted 
from a paper given at a conference in London, Nunatsiaq News, April 26, 1996:16 
(referenced from Oosten & Remie, 1999; p. 35)). 
 
As this section emphasises Inuit indigenous identity has been negotiated and shaped 
throughout times which can be seen through symbols. Traditional symbols as the Greenlandic 
language and the hunting culture are core elements in the Inuit indigenous identity. They 
have been used in the re-creation process of indigenous identity as a binary position towards 
the Danish culture and identity in order to distinguish and unify Greenland. Today they are 
still a vital part of the Inuit indigenous identity but has taken other forms, as they adopt and 
change through modernisation which symbolises how Inuit indigenous identity has shaped 
through the adaptation and modernisation. 
 
4.3 Imagined Greenland - A Nation in the Making 
As established, the Inuit recognise themselves as ‘nunap inoqqaavi’ - indigenous peoples. 
However, Greenland is also in the nation-building process, with active efforts towards 
constructing common national identity. The use of different categorising terms, such as 
‘indigenous peoples’ and ‘national peoples’, as well as  discourses connected to them reflect 
the intentions and aspiration of Inuit, because they themselves employ these terms when 
characterising themselves as opposed to outsiders. Some may argue, however that to certain 
extent it is still done using the language, terms and expressions of outsiders, and that these 
categorisation terms implicate specific rights and opportunities.  
 
Kleist (2004, pp.116-122) argues that the Greenlandic Inuit has gone long way towards 
attaining full self-determination, despite the past experiences of exclusion from integral 
decisions concerning their lives and their land by the Danish government. At the same time, 
he indicates that Inuit intent to keep good relationship with and connection to Denmark, 
despite the cultural and political differences. Therefore the Greenlandic intention to become 
entirely legally and politically independent reflects their wish to be more in control of their 
own lives and land rather than an interest in breaking bonds with Denmark. Inuit wish to gain 
a more equal status within legal and political spheres.  
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A nation can be defined as a particular geographical area, where the population has a feeling 
of togetherness. A senior lector in media and cultural studies describes the role of the people 
in a nation as not just legal citisens having duties followed within being a nation, but as 
people which specialty impacts and characterise the nation which can be used as a tool of 
unifying and as what differentiates them from others. Nations should be seen as special with 
their symbols such as traditions, museums, monuments and ceremonies. These symbols 
become identity creating when they are repeated, recognised and become meaningful (Evans, 
1991; p. 2). 
 
A shift in discourse can be linked to the introduction of self-government. The discourse in the 
1970s was focused on promoting the “otherness” and unifying Greenland, whereas the 
political discourse in 2009 emphasised promoting Greenland as a united, independent nation 
(Dahl, 2010, p. 139). This was for example seen in Greenland’s newly elected prime-
minister, Kuupic Kleist’s speech in 2009 to the United Nations where he phrased “the 
Greenland people” instead of the ‘Greenlandic people’, or the ‘Greenlandic Inuit’, which 
signaled the identity of Greenland as a nation rooted in a political discourse instead of  one 
rooted in tradition, culture and ethnicity (Dahl; 2010. p. 125).   
 
The notion of Greenland as an ethnic community that is on its way to becoming a nation is a 
quite recent construction and is not rooted in long national history due to its former 
experience with colonisation. It can be argued that Greenlandic Inuit community is an 
“imagined community”, constructed by the efforts of Native elite and Greenlandic authorities 
and that this construction is ideological rather than an “ethnic group rooted in early history” 
(Dahl, 1988; p.73). As Anderson emphasises in chapter three, shared values, traditions, 
beliefs, common history and language is important to the creation of a nation as an imagined 
national community and influenced the shaping of national identity which is linked to the 
associations stemming from these imagined perceptions of the nation. 
As a young nation still in the nation building processes, new symbols representing, and 
associated with Greenland has been created (Jakobsen, 2009; p. 25). This creation of new 
symbols and traditions was an intentional political attempt to cultivate a special Greenlandic 
identity and national feeling (Adriansen, 2003; p. 428). Some examples are the 
implementation of the national day, the flag and the national song (Klevian, 1991 cited in 
Sørensen, 2012; p.130 ). The symbols were created in belief and perceptions of the ideal 
nation, the “imagined nation”, with the purpose of uniting the Greenlandic people and 
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promoting development based on their own terms (Dahl, 2010; p. 127). But defining which 
flag and which national song represented Inuit in the best way turned out to be more 
diverging than unifying. When Home Rule was introduced in 1979 the Danish flag was 
hoisted, which made an old debate reappear about whether Greenland should have their own 
flag. Two different flags was discussed, either a Danish-looking flag with green and white 
collars instead, or a Danish coloured flag with two half circles instead of a cross. The 
decision was made politically in order to avoid a larger split in nation, which was already 
present, due to the different opinions of which flags represented Greenland the most. The last 
mentioned flag is today the official flag of Greenland and was formally introduced the 21st of 
June 1985 on the day which become Greenland’s National day (Naalakkersuisut). 
Investigations, however, show that a split within the nation was not avoided, which is seen in 
the cliff between the newer and older generations. The elder are strongly connected to the 
Danish flag, in opposition to younger generations who express happiness with the new 
Greenlandic flag (Undersøgelse Sermitsiaq nr. 18, 1990 p. 11). This cliff between new and 
elder generation demonstrates the influence of history and emotions attached to symbols 
which are highly involved in identity-construction process.  
 
Present debates about symbols are include the discussions whether the Greenlandic people 
should call themselves Kalaallit or Inuit, whether Greenland should be called Kalaallit 
Nunaat or Inuit Nunaat, and whether the national song is ‘Nunarput utoqqarsuanngoravit’ or 
‘Nuna asiilasooq’ (Jakobsen 2009 p. 35). The name ‘Greenland’ has no root in the Inuit 
language, it originated from the Norsemen. However, as Kleist indicates the Inuit’s name for 
Greenland ‘Kalaallit Nunaat’ is an ‘Inuitisation’ of a foreign word, which he argues is not a 
suitable name for their land (Kleist, 2004; p. 114). Many post-colonial nations after achieving 
independence tend to change the official names of their states because they were given by the 
colonisers. Thus, these debates reflect a nation in making with the Inuit negotiating and 
figuring out how their identity and culture should be represented and symbolised in 
contradiction to old nations where symbols are incorporated in the culture through 
generations and in a way taken for granted and less negotiable or questioned.  
Inuit has for a long time been represented by everyone else, for instance by Danish 
politicians, foreign anthropologist and experts in different areas (Jakobsen, 2009; p.73). 
During the colonisation a constructed image of Inuit as noble primitive was made by the 
Danes (Dahl, 2012; p. 127).  This colonial/essentialists discourse is found in much of the 
literature about indigenous peoples produced by non-indigenous writers viewing them as 
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primitive, native people living in harmony with nature. This continuous determination of who 
they are made by everyone else than themselves, has made self-determination and self-
identification become vital to Inuit. These debates are therefore important, because it is now 
themselves who has the opportunity to determined and negotiate how they want their culture 
and identity to be viewed and presented, instead of everybody else determined what is 
 indigenous or not. 
 
Inuit have been previously defined by outsiders through colonial discourse, but today they 
have the political power to make their definition the dominant one. With the self-government 
act it was recognised that “the people of Greenland are a people with right to self-
determination under international law” (Statsministeriet n.d.). They got a ‘voice’ in the 
political arena and is now setting the agenda and discourse for how their indigenous identity 
should be viewed and perceived.  They have adopted an image as ‘noble eco-savages’ and 
present themselves as ‘bearers of culture of respect’ living in harmony with human-nature. 
This emphasise an intention of combining the modern world with a close relation to nature 
(Sowa, 2004). At the same time they make an effort out of presenting themselves as a hunting 
community still using dog sledge, which could be seen as the projection made by the 
Europeans, in where to a certain extent they are fulfilling a colonial perception of Inuit 
indigenous identity as ‘traditional’ and rather ‘static’. On the other hand. modernisation of the 
Inuit ways of living is perceived in the transformation from an outlying society to a more 
urbanised. Modernisation is also found in their use of modern technology to hunt, the 
industrialisation of the fishing industry, the sale of whale meat in supermarkets and 
restaurant, the use of snowmobiles and other modern technologies, which does not fulfil the 
western projections of a ‘traditional’ people. This has contributed to the perception of 
Greenland as “an ecologically sustainable hunting community in harmony with nature” is 
being questioned (Sowa, 2013, p 80). But this could also be seen as disapproval of 
Westerners’ projections of indigenous as traditional and static. As established in chapter three 
many indigenous people expresses a desire to preserve some of the ancient and distinct 
culture, like using dogsledges and hunting, while modernising and adapting to the 
contemporary world in their own terms. This desire is also found in the Greenlandic Inuit 
perception and presentation of their collective indigenous identity as dynamic, where 
modernity and indigeneity are not mutually exclusive.  
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4.4 Summary 
As this chapter has established, Inuit indigenous identity is not static but has been shaped 
throughout time and is still actively constructed. During the colonisation Inuit indigenous 
identity was influenced and shaped through Western ideas and conceptions embedded in 
society. Traditional culture and ways of living was oppressed and changed along with their 
religious belief and language, which influenced their perception of themselves and their 
indigenous identity. 
 
Symbols play an important role in the identity-building process and in the construction of 
common identities. This was seen when a backlash to the colonisation arose in the 1970s. 
Indigenous identity was being shaped in opposition to everything Danish, by especially 
drawing from traditional symbolic Greenlandic realities, as the Greenlandic language and the 
hunting culture. These symbols reflected their common history and traditions and emphasised 
their belonging and connection to Greenland and their distinctive culture. Hunting has always 
been a part of their culture and is therefore strongly connected to their indigenous identity 
and their connection to land where the Greenlandic language contributed to their resistance 
towards their oppressors and confirmed their otherness. By drawing upon these “old 
symbols” Inuit indigenous identity was shaped through their perception of their ancestors 
identity in strong opposition to everything Danish. Today these symbols are still a vital part 
of their identity but have taken other forms as they adopt and change through modernisation 
and internationalisation. 
A national indigenous identity was constructed through the unification of the Greenlandic 
people stemming from the distinction towards other nations especially the Danish. This 
national indigenous identity has been shaped through “old symbols” and newly created 
symbols linked to idealisation of a nation. Some of these symbols are still debated today 
which reflects the on-going, active process of conceptualisation and construction of their 
indigenous identity. 
Self determination and self identification are important aspects for Inuit. Beforehand their 
indigenous identity has been viewed through a colonial discourse as “primitive”. Today 
Greenlandic Inuit have the political power to construct the dominant discourse and 
representation of their indigenous identity and therefore the power to decide how their 
identity should be presented and perceived locally and internationally. Inuit has always been 
adapting to circumstances and their identity is shaped through this adoption and 
modernisation. This is reflected in their definition of their collective indigenous identity as 
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“bearers of culture of respect” emphasising at the same time modernity and indigeneity as not 
mutually exclusive. 
Chapter 5: Settlement and urban landscape in Greenland 
 
As established, place is an important factor in relation to identity. Identity links people and 
landscape together, as individuals and social groups define themselves through attachment 
and belonging to a particular place. Societies and social groups engage actively in the places, 
landscapes and environment.  As our concept sense of place emphasises, places are socially, 
culturally and politically constructed, and these constructed meanings are expressed and 
reflected through values, norms, intention and social involvement. The significance of the 
place, land, landscape is central to indigenous peoples and their sense of identity. The 
Greenlandic settlements and towns constitute, however quite contested and contrasted, 
cultural landscape. Urban life has become the way of life for the majority of Inuit people in 
Greenland. At the same time, the settlements have been depicted as the essence of the 
traditional Greenlandic culture, whereas towns often have invoked pessimistic connotations 
linked to the colonial domination and cultural alienation. This chapter examines, therefore 
settlement and urban development and policies, as well as the intentions and discourses 
connected to urbanisation patterns and processes in Greenland. Firstly, we focus on the 
historical context of the urban patterns. Secondly, we examine the contemporary discourses 
and narratives concerning settlement and urban lives and landscapes, and their meanings for 
the sense of Inuit identity. 
 
5.1. Settlement and urbanisation patterns in historical context   
Since the arrival of the Dano-Norwegian Lutheran missionary Hans Egede in 1721, and since 
the foundation of first colonies, Greenland has experienced dramatic changes in settlement 
pattern (Rygaard, 2008).  Until then the Inuit lived in small settlements, which were scattered 
mostly along the coastline of western Greenland. The changes in settlement patterns are 
mainly connected with urbanisation processes, which were introduced by Danish colonisers 
(Dahl, 2010). Although, it has to be noted that, in the case of Greenland, we can only speak 
about relative, small scale urbanisation, as by UN standards an area has to have at least 
20,000 inhabitants to be considered urban, which even Greenland’s capital city Nuuk hardly 
lives up to (Rygaard, 2010). The global trend of urbanisation has played a significant role in 
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Inuit lives and identities; the population movement from rural to urban areas indicates the 
change from the traditional to modern in terms of both culture and identity.  
 
In Greenland demographic movements, has been more so driven by policies than market. 
Urbanisation began to play a major role in the political discourse in the 1950s. Up to 1970s 
Greenland experienced immense changes – Danish authorities supported by some 
Greenlandic politicians carried out programs of modernisation, industrialisation and 
population concentration, which intensified urbanisation processes (Tróndheim, 2012, p.75). 
Movement to towns was promoted, while some of the smaller settlements were closed down. 
This was done in order to turn Greenland into an industrialised land, where the population 
would concentrate in the centres of industrial development, as well as to raise the level of 
education, welfare and labour market and to improve the overall living standards in 
Greenland. The technical development of the country was needed in order to make the 
commercial reorganisation to industrialised fishing possible. The administration and planning 
of the fast-growing urban centres was predominantly in the hands of Danish authorities, 
which left Greenlandic Inuit in the role of a bystander in their own land (Sejersen, 2010; 
Dybbroe, 2008; Tróndheim, 2012).  
“Moving to town implied a move from a world of equals to a world of inequality with Danes 
and those holding superior positions and power”(Dahl, 2010, p. 129). The towns were 
perceived as places where ‘’the white men’’ dominate and where “the Greenlanders de facto 
had the experience of being inferior” (ibid., p.129). Urbanisation was traumatic  for many 
Inuit - many of them had to move from small settlements, where Greenlandic language was 
the only one used in communication and living was made by hunting and fishing, to urban 
areas, where they had to work for wages and often were unemployed (Dahl, 1999).  Besides, 
Greenlanders describe the urbanisation process as too rapid, thus consequently urbanisation 
and relocation was seen as the epitome of colonisation. The town became a symbol of Danish 
colonisation, a place where Greenlanders were assimilated to the Danish way of life and 
behaving. By many Inuit, urban life was seen as being socially and culturally destructive and 
city was a place where traditional Inuit values were challenged (Dahl, 2010; Sejersen, 2010).  
 
The Danish led relocation policy caused resistance from the Inuit side, which established the 
ground for the introduction of Home Rule, which was introduced in 1979. Although the 
forced urbanisation promoted by the Danish authorities was not the only reason that nurtured 
the quest for self-determination, it definitely played a crucial role in this process (Dahl, 
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2010).  It is linked with Inuit wish to construct an identity, that is free from Danish influence 
and based on Inuit values, instead of Eurocentric images. This was reflected in the political 
movement referred to as ‘Greenaldisation’ initiated by a group of young and educated 
Greenlanders in the 1970s. This project stood for promoting Greenlandic values and 
traditional way of life. It went hand in hand with the promotion of decentralisation and life in 
settlements, which were considered the bearers of “the real Greenlandic culture” and the 
place, where Inuit culture can thrive and be truly sustained (Sejersen, 2010). 
 
After the establishment of the Home Rule, Greenlandic authorities took a special initiative to 
“turn around” the colonial concentration policy by, e.g., improving the living conditions and 
livelihoods in the settlements. However, demographic movements and urbanisation continued 
and still continues to be a part of the political discourse and is still managed by political 
decision making (Dahl, 2010). Despite the attempts to promote life in settlements, 
urbanisation is playing an essential role in the modern Greenland. 
 
5.2 Settlement and urban landscapes in contemporary Inuit discourses  
Currently, around 85 percent of the population of Greenland lives in urban areas and one 
fourth of the population lives in capital city Nuuk alone. Only a quite insignificant number of 
Greenlanders - around 15 percent of population - live in settlements (Statistics Greenland, 
2014).  Thus, urban life has become the way of life for the majority of Inuit. 
 
The settlements represent the cultural purity, simply because the strongest symbols associated 
with Greenlandic culture and identity, such as Greenlandic language, hunting culture, hunting 
products and Greenlandic food are intensely present in the cultural landscape of settlements. 
The Greenlandic food for instance, similarly to Greenlandic language, is closely linked to 
Inuit identity and is used as an indicator of Greenlandicness, as it is associated with the 
hunting culture and traditional way of life.  As Kleivan (1996, p. 155) states: ‘’One confirms 
and maintains one’s Greenlandic identity, among other ways, by eating and liking 
Greenlandic food in a world where there are many other options. As the process of 
internationalisation has become more striking in Greenland, and in the area of food too, 
Greenlandic food as an ethnic symbol has taken on new dimensions.’’ Furthermore, food can 
also reflect the Greenlandic/Danish binary, as Greenlandic food can be perceived in relation 
to Danish domination and presence. As illustrated by the statement of an Inuit man 
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elaborating the difference between settlements and towns: ‘’Here, I can eat Greenlandic food 
every day. In Nuuk I longed for seal meat all the time because you only eat Danish food. You 
have Denmark in your mind and in your stomach’’ (quoted in Nuttall, 1992, p. 151). 
However, all the above mentioned aspects are present in towns as well, people speak 
Greenlandic, eat Greenlandic food and engage in traditional activities and hunting, even if 
these activities do not constitute everyday life. The urban migration continues and 
Greenlandic Inuit find new ways to integrate the traditional cultural aspects into their urban 
contemporary lives. Thus, one may say that the idealisation of settlements and the past are 
more of a powerful symbol and expression of nostalgia, rather than an aspiration to recreate 
the past. 
 
The urban status of Greenland may come as a surprise, as it conflicts with the common 
perception, that “urban life is an antipode to a Greenlandic way of life ” (Sejersen, 2010, p. 
168). Sørensen (2008, p. 131), however points out that the pessimistic anti-urban voices, 
which were dominating social and political discourses, are increasingly being replaced by 
more positive perspectives on urban life and its possibilities. It is important to understand, 
that Greenland is an evolving, modern land that is not caught up in local cultures, but shaping 
its own modernity. In the modern Greenland, towns have become the primary drivers of 
social and economical change, thus more and more Greenlanders move to towns each year 
(Sejersen, 2010). It might seem paradoxical, but the Greenlandic government is using similar 
arguments as the ones used by colonial Danish authorities to promote and encourage 
urbanisation and centralisation. However, there is a major difference in these processes. The 
development and urbanisation process is not managed by forces from outside, as it occurred 
previously in history. Now urban development is determined by the Inuit-run self-
government, in order to create a self-determined and self-sustainable Greenland. Urbanisation 
policies are introduced on Greenlanders own terms and conditions and when they decide it is 
appropriate, thus they are more accepted. This developments show that urban life is no longer 
perceived as incompatible and contradictory to the Inuit way of life. One can argue that the 
tendency to idealise the settlements and the past, while at the same time strongly opposing 
urbanisation, can be linked to the resistance to the colonial domination rather than to 
indigenous incompatibility with modernisation and urbanisation in itself. Previously, Inuit 
feared that their culture and identity is fading away, as a consequence of colonisation and 
forced or ‘encouraged’ urbanisation. Now, they can themselves determine the urban 
development, and therefore the urban landscape is much more socially accepted, as it is no 
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longer associated with colonialism but with their own strategy towards building self-
determined Inuit homeland.  It has been reflected for instance in the New York speech of 
former Prime Minister Jonathan Motzfeld, where he stated: ‘’Many of us have left our 
beloved settlements, but in most cases it has been a choice of our own. From old times we 
follow the game – break up and seek new opportunities. In modern society of today we 
migrate according to job opportunities. This is part of our living conditions’’ (Motzfeld, 
2000; quoted and translated in Sørensen, 2008, p. 131). This statement refers to the Inuit 
traditions by drawing an analogy between nomadic life in the pursue of to the game and the 
contemporary migration patterns for job possibilities. At the same time, it also emphasises 
urbanisation as one of the social and cultural adaptation strategies, which for ages have been 
crucial for the survival of indigenous Inuit communities in harsh and continuously changing 
Arctic environment. 
 
In regards to Inuit identity, urbanisation can be perceived in two ways - as a threat to 
traditional values and ways of life, or as a natural process of adjusting to the constantly 
changing modern world realities (Christiansen, 2012). As mentioned many Greenlanders 
perceived the urbanisation process initiated by Danes culturally alienating and destructive for 
Inuit identity. This is reflected in the statement of a Greenlandic woman: ‘’The secure and 
familiar world of the villages was replaced by the completely foreign one of larger towns, and 
many people suddenly found themselves living in a huge apartment blocks filled with total 
strangers.  At the same time, the new world brought new temptations. Modern stores 
appeared with all the amenities of the European lifestyle, including alcohol. It did not take 
long for people to discover drinking as an effective way to escape the stress of the modern 
world… Virtually overnight, the Greenlandic people lost their culture and their identity and 
become spectators in their own land’’ (T.S. Petersen 1994, p. 139, cited in Sørensen, 2008, p. 
117). One may argue, however, that current developments in Greenland emphasise the 
opposite: that Greenlandic people are not just passive spectators but an indigenous society, 
which actively engages in shaping their cultural landscape. Furthermore, Greenlandic Inuit 
have established a very extensive system of self-government, which constitutes new and 
exciting development in the struggle for Inuit and indigenous self-determination. Even 
though urban life is the reality for most of the Inuit, they find ways to incorporate their 
indigenous culture in contemporary settings. Even though urbanisation structure is not 
inherently indigenous, Inuit shape these structures in their own ways. They adapt some 
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aspects of modernity in order to become self-determined, however they retain their traditions 
and customs at the same time.  
 
In the past, without a doubt the urban landscape and lifestyle were regarded as culturally and 
socially destructive colonial project, and urbanisation was equalled with decline of Inuit 
identity (as mentioned before, towns represented Danish realities). However, modern, urban 
life does not seem to be viewed as completely incompatible and culturally alienating 
anymore, nor as a threat to Inuit traditional way of life.  Inuit identity “is no longer rooted in 
the notion of an imagined traditional Greenlandic culture, but in the realities of a globalised 
urban culture and economy” (Dahl, 2010, p. 137). This can be also seen in the nation-
building efforts of Greenlandic Inuit, as national structures and conceptions are not 
traditionally indigenous in character. Doubtlessly the urbanisation process and urban centres 
play a vital role in redefining the relationship between landscape, society and identity. 
Everyone living in Greenland, both town dwellers and people from remote settlements, are 
influenced by urbanity, as Greenland is an integrated part of modern, global world. Even the 
smallest communities are dependent and structurally linked to the urban centres (Sejersen, 
2007, 2010).  
 
However, it is not only that the urban life has an influence on Inuit, the urban landscape that 
is inhabited by Inuit has been also actively shaped and constructed to reflect their indigenous 
identity. Town residents are not only “passive members of society” (Tróndheim, 2012, p.78). 
It is especially evident among young Greenlanders, who are “living more individual life and 
defining themselves both locally and globally” (ibid.). The capital city Nuuk, which despite 
the small population, can be considered a metropolis, is a good example of how Greenlanders 
have integrated their indigenous culture and mixed it with modern, urban realities. Sørensen 
states that there has been a Greenlandisation of the street- and place-names in Nuuk and 
developments reflect local efforts, for example new blocks are kept low and are in bright 
colours, which is considered much more in accordance with Greenlandic traditions 
(Sørensen, 2008). Thus, Greenlandic Inuit are shaping the urban landscape, in a way that is 
more consistent with their culture. Among cafés, movie theatres, shopping facilities and other 
urban areas, there are places, like museums, theatres and culture centres that mirror the 
historical Inuit indigenous identity and communicate it through, for instance, exhibitions, 
theatres, performances. In Nuuk one can find Katuaq - Greenlands Cultural centre, which 
among other things, focuses on exhibiting and preserving Greenlandic culture in the modern 
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day Greenland by hosting different events that embodies it, for example, Inuit drum dancer 
performances. Likewise in the Greenland National museum, which also is located in Nuuk, 
one can see different artefacts, like, costumes, whaling and hunting tools and various art - and 
handicrafts, which represent historical Inuit indigenous identity.  
 
Urban life is doubtlessly influencing Greenlandic culture, but instead of losing indigenous 
identity through this process, Greenlanders are combining the traditional elements with new, 
contemporary ones, and forming and re-constructing their own identities, thus creating their 
own urban modernity. Therefore, the modern urban lifestyle and indigenous ways of life does 
not necessarily constitute a binary opposition. Sørensen (2008, p.128) shows that Inuit people 
living in urban locations, still value immensely simple life close to the nature and often 
engage in more traditional activities, such as weekend trips to the countryside or boat trips in 
the fjords, combine with hunting, fishing, berry-picking and traditional Greenlandic cooking 
(on an open fire and served directly on a rock). As young Inuit woman stated in the 1980’s : 
“I have always been proud of being a real Inuit. I got that from home. I never forget who I 
am, even if i wear modern clothing and live city life”6 (Nilsson, 1984). Thus, even though 
urban Inuit are choosing to live their lives in contemporary urban setting, their past and their 
traditions continue to be an important part of their identity and their life experiences. These 
are not two contradicting realities but perhaps new, contemporary and more complex 
indigenous ways of life. 
   
Migration-patterns together with increasingly more positive outlooks on urban life emphasise 
strongly that urbanisation and indigeneity are not two mutually exclusive concepts. Inuit 
people living and surviving in harsh Arctic landscape have been so often depicted as heroic, 
as well as incredibly adaptable and socially flexible. Therefore, it should not be a surprise 
that as over the past centuries, they will keep on demonstrating their self-determination and 
cultural adaptability to the constantly changing conditions and contemporary structures.   
 
5.3 Summary 
Land is closely linked to Inuit culture and undoubtedly of a core importance for the 
indigenous peoples’ sense of identity. Their common history and cultural heritage connected 
to the land, as well as common visions for the future of their land - are integral to their sense 
                                                          
6
 Our own translation 
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of community and collective identity. Greenlandic Inuit try to represent their culture and their 
identity through the settlement and urban landscape. Through this active process of 
engagement and discourses, they construct and shape the places to emphasise their way of 
life. This process is very complex and contested because of the colonial context. The process 
of social negotiation and engagement involved in shaping urban spaces reflects that the 
Greenlandic/Danish binary is still present in the everyday social and political discourses.  
 
Two common ways of perceiving urbanisation either as contradiction and threat to Inuit 
culture, or natural development in contemporary Inuit society are not necessarily 
contradictory or paradoxical. They can be linked to by whom urbanisation is initiated and 
determined. In the past urbanisation policies were introduced by colonisers, and therefore 
resulted in strong resistance. Today, however it is determined and promoted by Inuit-run self-
government as a necessity in the process of creating self-determined Greenland. The process 
of urbanisation is now shaped by local people, as opposed to outsiders, and is becoming 
increasingly accepted as natural development in the contemporary Greenlandic Inuit society.  
The last concluding remark - we found it a bit puzzling that until relatively recently, many 
studies have been focused on and took place in settlements, where supposedly the ‘true’ 
Greenlandic culture should be studied; while the urban places, often considered less 
Greenlandic, have been rather marginalised. It is important to emphasise, however, that 
urbanisation without a doubt affects all Inuit communities, regardless of how small and 
remote they might be. Simply by the fact that they are dependent on urban centres. 
Furthermore, urban dimensions and meanings add complexity to the current Greenlandic 
reality, and these urban settings and structure are equally interesting and can provide a more 
extensive insight into contemporary experiences of indigenous peoples.   
Chapter 6: Inuit Youth 
 
“Learning the skilfull operation of rifles, radios, ATV’s, and snowmobiles has become just as 
necessary for the Inuit subsistence and survival on the land today as learning to use 
harpoons or to drive dog-teams was in the past” (Wachowich, 2010, pp. 13). 
 
This chapter will address the ways in which the Inuit youth portray themselves and through 
that, determine their relation to their identity. This will be accomplished by combining non-
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Inuit material regarding both Inuit identity, and their relation to the internet and the medias it 
presents, with Inuit produced material. This non-Inuit material which will be analysed will 
present itself in the forms of YouTube videos, song lyrics and pictures of graffiti. This will 
provide a well rounded understanding both of how the youth feel towards their heritage, but 
perhaps also why they feel this way. 
When trying to understand the Inuit identity and how it is being presented today, it is almost 
imperative to investigate the youth and their attitudes towards their heritage and its future. As 
has been presented earlier in this project, Inuit culture is categorized as an indigenous type, 
and even though defining who or what indigenous peoples are is quite difficult and imprecise, 
the UN has formed a list of requirements cultures must fulfill in order to be considered 
indigenous. One of these requirements is namely that there is an intention for the heritage and 
traditions to be continuously passed on to the future generations (United Nations, 2007). 
Whether the new generation is interested in preserving and continuing the indigenous 
traditions, and if so, how and what they intend to pass on is therefore pinnacle to the survival 
of the Inuit and their way of life in Greenland. 
 
As presented in chapter four, the Greenlandic language has had a pivotal role in their creation 
of national identity, through the process of detaching themselves from Denmark. Today it is 
still seen to have a vital role in society, as their first statement mentioned in their language 
policy (Grønlands Selvstyre, 2010; § 1), is to “ensure the Greenlandic language as a complete 
and community-bearing language” and which should be a unifying factor in society.  
 
This attitude surrounding the language and its importance to their identity, shows the strong 
feelings the Inuit have towards preserving their language as an integral part of their culture. 
This policy also promotes the importance of a strong English, and Danish level, which 
reflects their wish for self-determination, as well as underlines the influence of globalisation. 
It is also linked to the Inuit’s awareness towards the importance of speaking other languages 
than Greenlandic, when seeking further education and integrating themselves in the 
international scene. For example with the education possibilities in Canada now becoming 
more accessible (Oqaasileriffik, n.d.).  
 
Even with these incentives, and encouragement from the government to better their foreign 
language skills, the popular status of their native language remains among the youth. The 
uploading of videos primarily in Greenlandic may be due to the fact that they are more 
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comfortable to express themselves in their native language. Youth seems to embrace the fact 
that Greenlandic is their native language and do not wish to replace it entirely with other 
languages such as English. It also places them more on the map as their own, independent 
nation with their own culture and language, instead of as an extension of Denmark. However, 
it can be speculated whether their growing use of the internet will also increase the motives to 
increase their English skills and incorporate themselves even more in the global world. 
The post-structural approach, adopted in the project, emphasizes the idea that identities and 
sense of belonging change over time and are in no way static. This is a very important aspect 
of this chapter considering that the intention is to investigate how the Inuit youth identify 
themselves and how that potentially differs from the identities of their parents or previous 
generations. The change in perspectives can also be seen when addressing the postcolonial 
experiences and its effect on the Greenlandic sense of identity. As it has been previously 
emphasized in this paper, the colonial past and Danish domination have had a significant 
impact on the Inuit identity and Inuit people still face challenges related to the colonial past. 
However, this is something that the previous generations  had to deal with to much larger 
extent. In the 1970’s the colonial past was very much present in debates and political 
discourses (Pedersen, 2008), due to the Greenlandization process discussed in chapter 4. The 
youth of the current generation seems to concentrate more on finding a way to balance their 
heritage with the desire to become more involved in the globalized and modern world rather 
than on distancing themselves from Western, Danish society, which has been the focus of the 
previous generation (Pedersen, 2008). The younger generations use new forms of self-
expression, for example,  graffiti, music and different social-media. It gives the youth a 
possibility to show and express traditions and traits of their culture which they connect with, 
wish to preserve and incorporate into their daily lives. Through internet they can 
communicate on an international scale, presenting themselves to the global world and 
receiving and incorporating both the feedback that may be given, but also other modern 
aspects into their traditions. Through these experiences the youth creates bonds, associates 
and communicates with others around the world concerning topics that are not considered 
Inuit-based, which may also lead to a form of dual identity. As the older generations do not 
have the same relationship with the internet, they may not be able to understand these new 
traditions and activities which the youth are engaging in. Therefore, the youth may begin to 
form a certain identity which is more modern and applicable for the internet and all the many 
things that can be explored therein, but maintain a very tradition-rich identity at home with 
the rest of the family in order to maintain the connection to them and their shared heritage 
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(Christensen, 2003). Either way, this different approach and understanding of the internet and 
its uses has caused a slight rift between the different generations of this society. Once again, 
as with the use of YouTube, the Inuit youths are able to present their own understanding and 
relationship to the their heritage and identity in a way which their forefathers could not 
through the use of clothing, music and films collected from around the world. This also 
allows for a less communal sense of identity and instead a much more individual and 
personalized Inuit identity, and of course a much more dynamic and evolving identity in 
general. However, the use of internet by the Inuit has still led to a debate of whether it is a 
factor which is diminishing, promoting or altering the Inuit culture and the understanding of 
their heritage (Christensen, 2003). One could argue that the global access, possibility to 
acquire, for example, clothing, among other material aspects allows the Inuit youth to define 
and portray their personal image and to expand their identity. As well as it could be argued 
that the possibility to connect with people with similar interests all over the world adds an 
extra layer to the youth’s identity and sense of self, rather than replacing already established 
identity traits (Christensen, 2003). In his book, Inuit in Cyberspace, Christensen (2003) 
strongly argues for the coexistence of internet use and traditional heritage. Through his 
exploration of the web-use by Inuit communities, one of the things he established was that 
Web pages created by Inuit often have a stronger connection to landscape than other Web 
pages out there.  
 
The internet provides them with stories, images and understandings of other societies in the 
world, which cannot avoid inspiring them and affecting their lifestyles, their senses of 
identity and the way in which they wish to be perceived. However, instead of seeing these 
effects and changes as a way of denying and moving away from the Inuit culture, it could be 
understood as a way in which the youth is attempting to combine their traditional heritage 
with the evolving modern world.  
 
6.1 Criteria 
It was important to identify what exactly was being scouted for when acquiring the  empirical 
data. Seeing that  there is not an abundance of videos and other forms of media uploaded on 
the internet by Inuit youths and considering that Inuit self-promotion through the internet is 
primarily used for national and political purposes in Greenland (Christensen, 2003), the 
requirements were fairly limited. When collecting videos for this chapter, ‘youth’ was 
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considered to be someone in their teenage years or early twenties. We used YouTube, which 
does not require much personal information regarding its users, it  made it rather difficult to 
determine the precise ages and nationalities of the users. However, noting key words such as 
Greenlandic city names, areas or happenings in Greenland made it easier to ensure the video 
was of Greenlandic origin. As the Greenlandic and Canadian Inuit languages appear very 
similar in foreigners’ ears such as ours, videos that only offered the Inuit language as 
verification of their origin were not chosen. The categorising of whether or not it was youth 
who were behind these videos was done by ‘eye-measurement’.  
 
As the focus of this chapter is to analyse how the Inuit youth of today are presenting 
themselves in the contemporary settings, we considered all videos made by Inuit youth 
relevant. We used search phrases as ‘youth sisimiut’ and ‘video blog Greenland’, but it 
produced a lot of foreigners’ experiences of being in Greenland as well. We found that the 
most useful method of finding relevant videos is browsing through the similar videos 
pertaining to a noteworthy video, or looking at each user’s profile to gain access to more 
videos that way. As we did not use quantitative research method, there was no straight 
forward right or wrong criteria, meaning the videos had to be reviewed and deemed useful or 
not. A table overviewing the videos watched can be found in the Appendix, and the following 
section will highlight what were deemed the most relevant videos, pictures and songs which 
helped answer this project’s research question.  
 
It became quite clear when researching Greenlandic music, that the majority of it is actually 
in the native language. As we were not interested in attempting to translate material from 
Greenlandic ourselves, the major criteria became quite simple - do they provide lyrics in 
either Danish or English? Focus was then placed on artists and songs which made certain 
references to the Inuit people or their land, as this is what would help us answer our questions 
regarding identity. In terms of graffiti, searching for usable data was somewhat similar to the 
YouTube videos. It was important to ensure that they in fact were from Greenland, and not 
other Arctic areas. Therefore searches with keywords such as ‘graffiti in Nuuk’ and other 
Greenlandic town names were used. Pictures were then chosen that addressed either some 
form of traditional practice or made reference to anything pertaining to Greenland - both 
positive and negative.  
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6.2 YouTube Videos 
Even though Greenland is geographically quite isolated from the rest of the world, it did not 
hinder the spread and adoption of internet usage throughout the towns and settlements. The 
internet and the access it provides to the rest of the world, has been used by the Inuit for 
several reasons, particularly for the promotion of their culture and values to the rest of the 
world (Wachowich, 2010). However, it is also used for many other reasons by the youth, 
similarly to youth in western societies, for instance to interact through various social media, 
acquire consumer goods, broadcast their experiences and also discover new music and other 
art forms from around the world.  
 
According to a study done by Wachowich and Scobie focusing on Inuit digital storytelling, 
“...‘YouTubing’ oneself -- has become increasingly common in Arctic communities.” 
(Wachowich and Scobie, 2010, p. 81). Though this study is based on the Canadian Inuit 
youth, the discussion of translating a traditional indigenous culture, such as Inuit, into a more 
modern and global setting can still be applied to the Inuit youth of Greenland, as they have 
also strongly adopted the use of the internet (Lynge, 2006). This study explores the various 
uses of YouTube among the Inuit culture, right from youths who keep a video blog on 
YouTube to those who upload videos of daily life with clips such as snowmobile tricks and 
traditional throat singing. The two authors reach a conclusion that by uploading the various 
forms of videos, the youth are attempting to further their presence in the modern outside 
world. It is also put forth that it is a form of present-day storytelling, and as mentioned before 
in our project, storytelling and oral history constitute core tradition in the Inuit society.  
 
Many of the videos uploaded by Inuit contain Greenlandic landscape and scenery, it is mostly 
people of about 40 years and older who have posted them. Their focus lies more on 
traditional Inuit activities, such as kayaking, sailing and dog sledding in the beautiful and vast 
scenery of their land. However, when looking at  the  videos uploaded by the youths of 
Greenland, a different picture presents itself. The videos that they upload concern often some 
form of extreme sport, such as BMX biking, snowmobiling and snowboarding. There are also 
videos which include other social activities, for instance people singing or short videos of 
pieced together clips of everyday life, which often involves social gatherings and alcohol 
consumption. These videos present images of modern youth and do not contain the 
indigenous atmosphere in a stereotypically traditional sense. As an example, in the vast 
majority of the videos we analysed, the young people were not wearing traditional Inuit 
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clothing but rather wearing western style clothes, often caps and jeans. What these videos 
indicate and why Greenlandic youths are presenting themselves in this fashion will be 
explored in the following section.  
 
It appears that on YouTube, what dominates the videos uploaded by young Greenlandic Inuit 
are sport-related videos. There are, for example a few profiles (94Inuk, Søren Andersen, 
nukagpi christensen, Staaqa Lynge) where all the uploaded videos contain BMX and 
snowmobiling. In these videos there is not much talk nor communication, but rather the clips 
are set to either some form of rap or metal music, whereas the videos uploaded by the slightly 
older generation is usually set to more native music. The use of modern music in the videos 
uploaded by youths is not surprising, as the usage of native music would not entirely fit the 
given setting. Thus, the fact that youth do not use traditional music in the background of their 
videos does not necessary mean that they are  denying their indigenous identity, but rather 
that they are trying to portray the atmosphere that surrounds the physical stunts they are 
performing. Taking the post-structuralist approach into consideration, along with the western 
world influences and the global access the internet, it is not surprising that the new, more 
modern outdoor activities, among others, have become popular among youth in Greenland. It 
can be argued that the more modern sports are their way of asserting themselves and 
connecting with their surrounding environment, essentially creating a new and adapted 
version of Inuit culture.  
 
Be it consciously or subconsciously, creating and uploading videos allow the youths to 
express their identities from their point of view without  the biases that might come from 
outside media representation. The fact that YouTube is open and accessible for anyone to 
upload on, allows everyone, in particular the youth, to be a part of the presentation of the 
Inuit culture. This could mean that Inuit culture is drifting more away from the tradition 
where it was only the elders who passed on the stories and their meanings to the new 
generation and the outside world. Now it is anyone with access to a computer and internet 
who can be a part of shaping the culture and how it is perceived (Lynge, 2006). For example, 
there is a young Inuit girl who has created a make-up tutorial on YouTube, which is a fairly 
common practice in western society, however she has chosen to call the video “Everyday 
Makeup - Greenlandic Beauty” (Video 1). In this video, she joins in the outside world’s 
practice, but makes sure to note her origin, and in some ways has created a new form of 
knowledge which can be shared and passed around both within her community and globally. 
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With this video she also sets an example that not all Inuit spend their days dog sledding and 
wearing sealskin boots, as can many times be stereotypically imagined by outside societies.  
 
Another video (Video 2), sums up the integration of modernization and heritage very well. It 
is a collection of small clips and pictures surrounding the Greenlandic equivalent of high 
school, where young people can be seen both in traditional Greenlandic costumes, suits, 
football jerseys and simple old jeans. There are clips of them interacting with their snowy 
surroundings, socializing at house parties, playing with their sled dogs and climbing electrical 
towers. Though there is a strong mix of what is understood as traditional practices and 
modern practices in this video, one cannot deny the positive emotions and feeling of unity 
which can be sensed in the video. The youths do not look more or less content when 
practicing either traditional or modern activities, instead look equally excited and proud to be 
doing both. The question then arises whether it even occurs to them that they should feel or 
behave differently doing one activity or the other, or whether this combination of modern and 
traditional has become standard and commonplace to this generation.  
 
6.3 Song Lyrics 
Not only does media allow the youth to connect and interact with others from around the 
world, it also allows them to connect and share their personal experiences with other Inuit 
youths who are living and dealing with similar situations. For example, popular songs and the 
messages they convey can reach many people, including the youth, which can help create a 
sense of community as people are able to relate and reflect on the topics brought up. Often 
the topics musicians highlight are the ones they find the most urgent in the society. This can 
be seen, for example, in the popular rap group, Prussic’s lyrics, where their focus is on issues 
such as parental neglect due to alcoholism and drug abuse, rotating step-parents and the high 
rate of suicide, which are unfortunately tribulations having to be dealt with in Greenlandic 
societies (Pedersen, 2008). Lyrics such as “you forget your kids../..I’m alone as usual / dad is 
drinking as usual”7 (Angajoqqaat) paints quite a different image of Inuit lifestyle than what 
outsiders’ stereotypes dictate. This however does not make these lyrics less insightful or 
applicable as they are addressing issues in Greenland today, meaning it is just as much part of 
their identity as anything else. What this instead might show is a layer of the young 
 Greenlandic Inuit identity, which is dissatisfied with the problems occurring in society and 
                                                          
7
 Our own translation 
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wish to once again be proud of the Inuit heritage and people, instead of being ashamed of 
their parents (Pedersen, 2008). It can be argued, what is more relevant for the new generation 
- continuing the identity fight their forefathers began, and struggle to create a better 
environment for themselves, their families and the future generations.  
 
However, other Greenlandic musicians, such as the band Nanook, seem to focus more on the 
theme of identity and how they relate to it. From the outset, and apart from the actual style of 
their music, the band Nanook gives of a very traditional and Inuit inspired vibe. According to 
their website, Nanook is the Inuit God of bears, and this alone shows a strong connection 
between the band and their national heritage. One of their major reasons for naming the band 
this as well, was their fascination with the polar bear, its growing endangerment and the harsh 
environment in which it dwells (Nanook Official Website, n.d). Once again this shows 
relation between these artists and their surrounding nature, and one could almost argue that 
the endangered polar bear in harsh environments could reflect the way they perceive the Inuit 
society. Their album covers are also pictures of polar bears and outlines of what is 
stereotypically considered as an Inuit image. Even one of their music videos (Video 3) for the 
song Timmissat Taartut is a drawn animation of a stereotypical Inuit character on a journey 
through arctic environment. From the translations provided for some of their songs (Nanook 
Official Website, n.d), it becomes clear that a majority of them do seem to include some 
reference to their country and land and how the inhabitants should relate to it. For example, 
lyrics such as “come and live in your country / it is calling for you / acknowledge your 
country / how wonderful it is” (Inuinnaagavit), “nature / calls for you / nature / is your path” 
(Pinngortitaq) and “I hear the sound of dripping water / I look upon the melting ice ../.. I’m 
troubled by what I see” (Kuserpalaaq) show a clear concern and connection  to the land and 
the environment. Not only do they sing of the country, but Nanook also seem to make 
references to the people with lyrics such as “you get stuck in time trying to live slow / it 
leaves you stuck behind” (Ai Ai), “you leave your old life behind / because you want to move 
on” (Inuinnaagavit), “meaning of coexistence / is swirling / time for action / is finally near” 
(Sivittorpormi). These lyrics all seem to indicate some form of suggestion to move forward 
and start anew. Though they are quite forward in indicating a break with the Inuit tradition, 
the pride and appreciation they feel towards their home country cannot be overlooked when 
analysing their lyrics.  
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6.4 Graffiti 
Another instance where the frustration and almost rebellious tone can be felt towards older 
generations is through the graffiti created in the towns. For example, this picture 
 
 
(http://afjdzjsgl.files.wordpress.com/2014/04/dsc00817.jpg)  
shows a frustrated graffiti artist calling for a hero, indicating that not all is well and fine and 
Sisimiut. In the same way, this picture shows 
 
 
(http://afjdzjsgl.files.wordpress.com/2014/04/p4080011.jpg)  
someone stating an opinion towards the relationship between Greenland and the United 
States. Once again, these examples show the layer of the Inuit identity which doesn’t just 
want to accept things as they are because that is ‘how its supposed to be’, but instead calls out 
for change and betterment. However, there is of course also the graffiti which praises their 
land and surroundings such as  
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(http://www.stormchaser.ca/Arctic_2013/TN300_Arctic_2013_042.jpg)  
 
(http://blogforyouthstudies.blogspot.dk/2007/07/week-28-97-147-2007.html) 
where one is encouraging outsiders to come and experience the beauty of their country and 
the other is simply the Greenlandic flag painted on a rock. It cannot be denied that each of 
these works expresses a sense of pride and admiration for their country and what it has to 
offer. Another type of, less conventional graffiti can be found in Greenland. This type, which 
can be seen here  
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(http://issuu.com/77jcm/docs/greenlandgraffiti/14?e=1050003/7945410) 
shows another sort of correlation between heritage and modernity. Even though they are 
practicing a more modern type of art, they are still using their landscape as canvas. But then 
again, it can still be strongly  argued that graffiti is not a modern form of art, but can be found 
dating all the way back to cavemen. However, for the sake of argument, when graffiti is 
discussed in this chapter, it is meant in the modern sense, meaning that it is messages or 
images created by citizens on public property. Finally, graffiti such as this: 
 
(https://c2.staticflickr.com/4/3510/4080365507_50c4ca6847_z.jpg)  
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(http://1.bp.blogspot.com/-_J_ke9ze5dE/UKgXZMzUb0I/AAAAAAAAA-
8/v0uiPYCzapE/s1600/DSC_0061.JPG) 
can also be found, where it is directly depicting scenes or traditions from their ancestors. 
Clearly this goes to show that their heritage and traditions are not being forgotten, but on the 
contrary, being remembered, depicted and passed on in this modern artform. Through this, 
the peoples of Greenland are able to take back the control on how they are being depicted, 
and no longer letting the outside world determine how they should act and behave in order to 
fit their stereotypes. They are now finally able to determine for themselves, what it actually 
means to be a young Inuit in Greenland.  
 
However, one thing that is important to note when analysing identity portrayed through social 
medias is that the individual is very much in control of what is being portrayed. They of 
course possess no power over how the information they send out is received, but they do have 
the power to edit what aspects of their lives or selves they wish to present, thus having a 
certain and undeniable influence on the receiver. Noting what exactly it is that they then do 
choose to present is a very helpful tool when analysing how the youths represent and 
associate with their identity, as what they upload and show on these media sites is 
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presumably what they themselves feel to be most relevant to depict to the outside world. In 
the end, it is also just as much the fact that they are uploading rather than what they are 
uploading that proves they don’t want to be overlooked or forgotten and that they, in their 
own form, are proud of the background which they descend from (Lynge, 2006).  
6.5 Summary 
Through exploring the new forms of self-expression, it has been highly interesting to see 
what the Greenlandic youths find relevant to adopt and use for their own purposes. For 
example, they use YouTube to present and share the new forms of sport they are practising, 
the music, as well as they both criticize and applaud their society along with graffiti found 
around the cities.  It can be argued, that it can be seen as a new form of the traditional Inuit 
custom of storytelling.  It is evident through the examples, that Inuit youth still maintain 
certain traditions  - they have a strong sense of belonging to their land as well as attachment 
to the Greenlandic language, which highlights the strong connection to their indigenous 
heritage. The Inuit youth seems to be valuing their traditional culture, however at the same 
time putting their own footprint on it through contemporary forms of expression and with the 
incorporation of modern technology. While the older, previous generation’s main focus lay in 
opposing their identity to the Danish traditions and values, this new generation’s focus lies on 
creating a new form of identity which incorporates both their heritage and their modern 
realities. Greenlandic youth are proud and determined to call themselves indigenous. The new 
ways of expression are not  denying nor leading away from the Inuit culture, they are rather 
expanding and adapting it to fit the modern world. However, it becomes apparent that they 
wish to achieve that on their own terms and in their own ways, as they manifest their dynamic 
identities and presence in the contemporary world through new and creative forms of self-
expression.   
 
Chapter 7: Conclusion 
 
The main objective of this project was to investigate how Greenlandic Inuit assert and 
negotiate their indigenous identity in contemporary, postcolonial Greenland. The protection 
of indigenous peoples’ life continues to be a very important topic, as indigenous peoples 
continuously struggle for the recognition of their indigenous identities, their distinct ways of 
life and the right to self-determination. We explored how Inuit conceptualise, represent and 
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actively shape their collective identity in the context of their colonial and postcolonial 
experiences. Furthermore, we analysed urbanisation, modernisation and nation-building 
patterns and developments, as well as their meaning for the indigenous identity of Inuit. We 
examined the new forms of expression among Inuit youth. We also investigated who affects 
the ways in which Inuit are understood and represented, and thus explored the relationship 
between discourses and power relations in the process of the identity formation. 
 
As we have illustrated in the previous chapters: culture, identity and sense of place are deeply 
intertwined and central to indigenous identity of Inuit. Our analysis highlights that these 
concepts are socially produced and not static, unitary phenomenon but rather emergent, fluid 
and susceptible to historical changes (colonial and postcolonial experiences, as well as 
modernisation and globalisation). Culture, identity and place are continuously shaped, 
negotiated and re-constructed through social interactions. Thus, Inuit culture and identities 
are not physically ascribed, essentialist, fixed and bounded, but rather evolving, in the 
constant process of reconstruction. Contemporary experiences and surroundings shape Inuit 
identity and become part of them over time - as individuals and as a culture. There are 
certainly both continuities, as well as transformations, which are present in the ways Inuit 
assert and negotiate their indigenous identities.  
 
Throughout our analytical chapters certain recurring themes present themselves, such as 
strong ties to the Inuit land, emphasis on cultural distinctiveness (in particular relations to 
Danish realities) and historical heritage, as well as adaptation to contemporary settings and 
self-determination. Land is undoubtedly of core importance for the indigenous peoples’ sense 
of identity. Furthermore, their common history and cultural heritage connected to the land, as 
well as common visions for the future of their land - are integral to their sense of community 
and collective identity. 
 
Process of constructing an identity and cultural meanings are always contingent on the 
‘other’, as it is shaped through social interactions with others, both on individual and group 
level. Similarly, Greenlandic Inuit identity has been shaped and constructed as distinct from 
western and particularly Danish culture. The Greenlandic/Danish binary is still present in the 
everyday social and political discourses. Even though the official colonial status of Greenland 
was abolished in 1953, colonial relations continued after this point. Facing challenges and 
coming to terms with colonial experiences is central to Inuit identity. In the project we 
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observed that Inuit were previously excluded from the dominant discourse. We view 
knowledge as socially determined, constructed and reproduced through discourse. 
Historically, colonial discourses were the dominating ones and knowledge about Inuit has 
been determined by western societies. This knowledge and discourses reflect the 
asymmetrical power relations; these discursive practices have influence on the Inuit sense of 
identity on individual and collective level.  
 
Greenlandic Inuit resisted colonial discourse and domination, and the challenges they face are 
an important part in the process of identity construction and negotiation. Today, Inuit people 
have social and political power to make their discourse, reflecting values of their society, the 
dominant one. This shift in discourse can particularly be noted through the youths of the 
society and the way in which they use modern art forms and technology to present 
themselves to the outside world. Inuit discourse emphasises the integration of ‘traditional’ 
and ‘contemporary’ aspects of their culture. The Inuit symbols reflect their common history 
and traditions, as well as belonging and connection to their land. They provide a common 
point of reference and are meant to emphasise distinctive Inuit culture (such as hunting 
culture), as well as create solidarity and unity. Through these symbolic practices Inuit 
negotiate and shape their identity. These symbols, take also new, modern forms of national 
symbols promoting national consciousness,  as Inuit adapt through modernisation and shape 
new national structures. One of the most meaningful and strongly emphasised symbols 
besides hunting culture, is Greenlandic language, which is central to traditional Inuit 
knowledge, connected to their oral history, values, norms, traditions and customs. This can 
also be noted in the fact that the strong majority of media created and uploaded by the Inuit 
youth are in Greenlandic, rather than English or Danish. At the same time, the relatively new 
focus on English reflects the process of modernisation and internationalisation in Greenland. 
Languages and educations are widely recognised as powerful tools towards self-
determination.  
 
The discourse emphasises promoting Greenlandic culture and constructing ‘new’ Greenlandic 
identity while drawing upon the ‘traditional’ identity. In recent years, the perception of 
urbanisation has changed to more positive view. We argue, however that perceiving 
urbanisation either as a contradiction and threat to Inuit indigenous culture, or natural 
development are not contradictory or paradoxical. The tendency to idealise the settlements 
and the past, while at the same time strongly opposing urbanisation, can be linked to the 
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resistance of the colonial domination rather than to indigenous incompatibility with 
 modernisation and urbanisation in itself. The anti-urban discourse has changed because of 
the shift in power relations. Thus the urban landscape is much more socially accepted, as it is 
no longer associated with colonisation but with their own adaptation strategy towards 
building a self-determined Greenland. As previously emphasised by Dybbroe (1996, p. 50), it 
is the loss of self-determination as a result of colonisation that threatens Inuit identity more 
than the perceived loss of ‘culture’.  
 
Urban life has become the way of life for the majority of Inuit and urbanisation affects all the 
communities and their ways of life, regardless how remote and isolated they are. But more 
importantly, urban Inuit shape the urban settings and structures in their own ways, in order to 
reflect their culture and their distinctive ways of life. They lead urban lives while at the same 
time, they continue to engage in hunting and other traditional activities. Furthermore, Inuit 
people are in a way culturally reclaiming the places, which become culturally ambiguous 
during the colonisation period. This is visible for instance in Nuuk through the 
Greenlandisation of the street- and place-names, and redevelopment emphasising their 
traditions, which combines the traditional aspects of their culture with creative and 
contemporary ones (Sørensen, 2008). Therefore, despite the change and colonial experiences, 
Greenlandic Inuit found ways to retain their culture and identity. As they are not just the 
objectified ‘other’, or passive members of postcolonial society but they engage in the process 
of identity-construction, as well as actively shape the cultural landscape of Greenland. 
Greenlandic Inuit are a contemporary society existing in highly interlinked social world, 
where different cultures are inseparably intertwined. Indigenous cultures, and thus indigenous 
identities are not static and ‘frozen in time’, they evolve and must adapt over time - just like 
all other cultures. Inuit indigenous experiences demonstrate how they actively assert their 
indigenous identities, and adapt to the contemporary world, but at the same time preserve 
their traditions and aspects of distinctive indigenous ways of life. As can be seen with hunting 
culture, which constitutes their ancient way of life, but in the same time is integrated into 
their modern lives. Thus, Greenlandic Inuit perception and representation of their collective 
indigenous identity emphasises that modernity and indigeneity are not mutually exclusive, 
but they are deeply intertwined and shape each other. One may argue, that the idealised pre-
colonial culture and past play the role of a powerful symbol rather than an attainable reality 
and future, that Inuit peoples are striving for. They assert their identities through connection 
to their past, but at the same time focusing on their contemporary future. The main concern 
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for Greenlandic Inuit is the recognition of their right to self-determination, as they insist that 
the modernisation process should take place on their own conditions and terms, and it is them 
who should have the control over their lives, their land and development in Greenland, as 
opposed to outsiders.   
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Appendix 
Abstract 
This project examines how Greenlandic Inuit assert and negotiate their indigenous identity in 
contemporary, postcolonial Greenland. We analyse modernisation, urbanisation and nation-
building patterns and developments, as well as their meaning for the indigenous identity of 
Greenlandic Inuit. We also examine the new forms of expression among Inuit youth. 
Greenlandic Inuit constitute a contemporary and highly urbanised society, as urban life has 
become a way of life for the majority of Inuit. Inuit indigenous experiences demonstrate how 
they adapt and adjust to contemporary world, but at the same time preserve their traditions 
and aspects of distinctive indigenous ways of life.  Historically, Inuit have been excluded 
from the discourse, as well as from the important decisions concerning their lives and land. 
This project prioritizes Inuit voices and perspectives; and examines Inuit social and political 
discourses, resistance and naming practices, as well as the relationship between urbanisation, 
modernisation and indigeneity. 
 
The project examines new forms of indigenous expression, which integrate the traditional 
aspects with modern ones. This project focuses on new ways of ‘being’ indigenous and 
challenges the notion that indigeneity and urbanization are mutually exclusive. We 
acknowledge the diverse indigenous experiences and contemporary lives, and challenge the 
notion of static ‘authentic’ culture. Indigenous cultures, and thus indigenous identities are not 
static and ‘frozen in time’, they evolve and adapt over time - just like all other cultures. 
 
Colonial status was officially abolished in 1953, however colonial relations continued after 
this point. Now, Greenlandic Inuit developed very extensive system of self-government. At 
the same time, Inuit gained political power giving them ability to make their discourses and 
representations of themselves the dominant ones. However, they continue to face many 
challenges related to colonial past as they struggle to achieve full self-determination. Colonial 
past and self-determination are embedded in Inuit social and political discourse, music, 
storytelling and narratives. This project examines the challenges Inuit face and how they are 
coming to terms with colonial experiences through reconstruction of their indigenous identity 
and quest towards self-determination. The Greenlandic Inuit continuously draw upon on 
traditional aspect in the process of construction and negotiation of their collective Inuit 
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identity. They stay connected to their indigenous past, while they look into and actively shape 
their contemporary future. 
 
 
Table of YouTube Videos  
Title Uploader  Theme  URL/Link 
HAPPY in 
Greenland 
ILoveGreenlan
d 
Clips of people singing and dancing to 
Pharrell’s Happy song in various places 
in Greenland. 
https://www.youtube.
com/watch?v=D_eJI7
nLtf8 
 
N/A – User 
Profile 
ILoveGreenlan
d 
Good quality videos where the underlying 
theme is the nature, culture and more 
‘tourist’ attractions of Greenland. 
https://www.youtube.
com/channel/UCvdVi
Qeqs8NwBZajYjxgp
Qg 
 
Movie from 
Sisimiut.wmv 
Peter Pedersen Locals (of all ages) dancing traditional 
dances (in regular clothes) in what 
appears to be a gathering hall. 
https://www.youtube.
com/watch?v=5aHA
OMzaczI 
Sisimiut 
BMX 
Staaqa Lynge 16 min. video following a few youths 
doing various BMX tricks in different 
areas of the city. 
https://www.youtube.
com/watch?v=nlXD_I
dPGz0 
Party 
Greenland 
NewKidNordi
c 
Clips from a house-party in Greenland – 
presumably made by a Danish student on 
exchange 
https://www.youtube.
com/watch?v=l3khD
V0Rxmg 
Første gang I 
en kajak / 
First time in 
a kayak 
Mikkel Larsen A young (though still not youth) 
Greenlandic woman trying a kayak for 
the first time in her life. 
https://www.youtube.
com/watch?v=lLpFIL
3_xuE 
N/A  - User 
Profile 
Mikkel Larsen Seems to be a teacher for young children. 
Uploads videos about kayaking and with 
the young children. 
https://www.youtube.
com/channel/UCtTW
SEjcMqkASNu8coR
LEJA 
KUNISSUUT Staaqa Lynge Two very young Greenlandic children https://www.youtube.
77 
 
TUT1) kissing com/watch?v=89DXd
OsqHg0 
N/A – User 
Profile 
94Inuk All videos uploaded by 94Inuk are BMX 
related videos 
https://www.youtube.
com/user/94Inuk/vide
os 
N/A – User 
Profile 
nukagpi 
christensen 
Clear majority of videos uploaded are 
snowmobiling related videos 
https://www.youtube.
com/user/TheUnited8
2/videos 
Jiisusimi 
ippunga 
Aasiaat Not particularly youth related, but is a 
family/group of people singing together. 
https://www.youtube.
com/watch?v=d4bzU
V_q9pI&list=TLOjZa
GgKv3HrUb0asFghn
ZbWhITvq1_iJ 
N/A – User 
Profile 
knabe14 Not youth related, but videos uploaded 
are of nature and what is presumably the 
up-loader’s young son. 
https://www.youtube.
com/user/knabe14/vid
eos?shelf_id=1&view
=0&sort=dd 
Nuif 
drumdance 
& 
Breakdance.
mov 
TumitProducti
on 
What appears to be promotional video for 
a Cultural festival in Greenland. 
https://www.youtube.
com/watch?v=0OKJK
VYP-h0 
Blame it on 
the Boogie 
cover 
Maibrit J H What appears to be newly graduated 
Greenlandic young girls singing Blame it 
on the Boogie. 
https://www.youtube.
com/watch?v=nMQ4z
HmpldE 
N/A – User 
Profile 
Søren 
Andersen 
Videos uploaded primarily consist of 
BMX or Snowmobiling videos 
https://www.youtube.
com/user/Suulut12/vi
deos?sort=dd&view=
0&shelf_id=1 
N/A – User 
Profile 
Jakub 
Christensen 
Medonos 
Uploaded various videos around scenery, 
general information and youths- though 
not a youth himself. 
https://www.youtube.
com/user/77jcm/video
s 
Eqqaamaviu Kalua85 Yong male playing guitar and singing a https://www.youtube.
78 
 
k (Original 
Song) 
song. com/watch?v=ekIFK0
0mLZA 
SapernataH 
Ingerlavugu
D 
AnNiT2007 Quite amateur and home-made rap song 
and accompanying video made.  
https://www.youtube.
com/watch?feature=pl
ayer_embedded&v=j
TySyupNqVo 
N/A – User 
Profile 
Marc Fussing 
Rosbach 
Uploads home-made (but good HD 
quality) videos of various topics and 
themes. Seems to be a hobby 
https://www.youtube.
com/channel/UCdVA
i4q8NRTnaeCIYx_0h
6Q 
GU JammarsBoint Video of clips and images from 
experiences from Greenlandic version of 
high school. 
https://www.youtube.
com/watch?feature=pl
ayer_embedded&v=3
Bc8JxHXRvg 
Everyday 
Makeup – 
Greenlandic 
Beauty 
Marie 
Anniitaaraq 
Didriksen 
Makeup tutorial created by young 
Greenlandic female. 
https://www.youtube.
com/watch?v=a8e88
W1k7z8 
    
 
 
